3 
r 
F 2&0 F% 


==. I | | 5 2 | 
>= | Þ | " "Mi 
| | 2 5 
| Q | | 
| = | — 8 | | 
| 1h 03 - 2 N | 4 
0 
4 3 
| | 2 
. ; 
| | N | 5 
8 a 
; 1 4 Þ 
| | | 


- 


—— —ñ—0ͤ —ð&qꝰ! ' a abated Lathe be wihwbts= . < _— 


EN — 
—— — 


| 


—— — — — Dr 


o 


* 


n 


* 
Ws ONT 


+ 


"PT * 


TO RT ATE 


* 


ae 


2 


* rer r re 


— 


Nn 
. 


„ 


Der 4 at 


RE 


LE 


 THEOSOPHIC LUCUBRATION 


On the NaTvurE of 


OO. 


As it reſpects the Communication and Operations of 


Soul and Body. 


5 B Y 
The . e e and LEARN E D 


E MANUEL. — ome 


Now firſt Tranſlated from the original Latin, 


8 tt. 


— 


All ye Inhabitants of the World, and Dwellers on the Earth, ſee ye, wh 
he lifteth up an Enfign on the Mountains; and when be * a 


Trumpet, hear ye, Ifa, xviil. 3. 
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ſo is it of high importance, whether we conſider it in 
| reſpect to natural or revealed religion. The ancient Atheiſts, 
as Anaximander, Democritus, &c. founded their impious tenets 
on the hypotheſis: of matter being the firſt: and only principle to 
the excluſion. of all immaterial ſubſtances: Their followers in In- 
fidelity, down to the modern times, have done the ſame ;. nor indeed 
is there any other foundation, weak as it- is, on which the odious 
ſyſtem of Atheiſm can be raiſed: That the abſurdities of a dectrine, 
which baniſhed all wiſe: deſign and: final: cauſes: from the creation 
and government of the world, might not, by plain unſupported : 
aſſertions, ſhock. the common ſenſe: of mankind, (who are prone 
to the belief and worſhip of a God, whilſt untainted in their morals . 
and education) the authors and abettors of this impiety employed 
their invention to form theories, whereby to account for effects 
without cauſes, at leaſt without adequate cauſes; as by maintaining 
the eternity of the world in its preſent form; or, where this could not 
paſs, by advancing at leaſt an eternity of atoms, which, by the 
direction of chance and a lucky jumble, happened at laſt to form 
themſelves into the preſent: orderly: mundane ſyſtem; And as they 
were no leſs puzzled to account for life, conſciouſneſs and intellect 
upon „„ they found themſelves reduced to the 
neceſſity of aſcribing to matter, under particular modifications, 
certain active powers which are abſolutely inconſiſtent with its 
known eſſential properties, affifming- the ſoul to be nothing but a 
more delicate and reſined configuration of atoms, and the mental 
a 2. operations. 


5 8 the ſubje& of the following ſheets is of deep conſideration, 
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operations to proceed from the mechanical motions of rarefied 


matter; thus making the principles of life and underſtanding to 


Win 


be only the modes ot that which has nothing vital or intelligent in 
it, and ſo aſcribing more to the effect than is in the cauſe to 
give. Theſe complicated abſurdities (which are to be conſidered 


as ſo many impudent inſults on the underſtanding of mankind, as 


well as ſo many wicked efforts to deſtroy the peace and ſecurity of 
ſociety, and the comfort of every individual in it) have been fo 
thoroughly detected and confuted, that Atheiſm as a ſyſtem no 
longer lifts up its head, but hides itſelf under falſe covers, and ſeeks 
to deceive in more ſpetious forms; it does not preſent itſelf now 
as the open but as the whited ſepulchre, does not profeſſedly declare 
war againſt the Majeſty and exiſtence of almighty God, but flily 
endeavours ſo to undermine his attributes as may lead to the diſ- 
belief of him ; not directly oppoſing the immortality of the ſoul, 
but ſtriving by falſe reaſoning to invalidate the proofs on which it 
reſts : Hence an erroneous and corrupt philoſophy aſcribing influx 
to matter, as alſo a capacity, at leaſt capability of thinking, and a 


ſelf- active power of exciting ſenſations in man, and thence deriving 


ideas and intellection, according to that Atheiſtical maxim; Ni. 
eft in intellectu quod non prius fuit in ſenſu ; whereas it is the per- 
ceptive faculty of the mind alone that gives to ſenſe its name and 
nature; and therefore, after the ſeparation of the ſoul from the body, 
the latter is deſtitute of ſenſe; or in other words, it is the ſoul 
through the mind, by the medium of rightly-diſpoſed organs, that 
reaches to the object, and not the object that impreſſes the mind 
by any influxile power therein. From a like deluſion of error it 
is, that ſome have ſet up nature, as a firſt principle, in the place of 
God, whereby to account for phyſical operations and productions; 
whereas nature is nothing in itſelf, any more than chance, but'a 


} mere word without any meaning or idea belonging to it, if con- 


fidered in any other view than as that ſyſtem of laws whereby 
almighty God upholds this viſible world, and produces the infinite 
variety of forms and effects in it, according to an eſtabliſhed and 
regular courſe of ſubordinate cauſes and means : And conlequently, 
where the mind terminates its views in a ſuppoſed nature as a ſelf- 
moving agent or principle, it robs God of the honour due to his 
Majeſty and transfers it to an idol of its own framing. As therefore 

a falſe 
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a falſe philoſophy tends to baniſh religion from the minds of men, 
ſo a true philotophy is ſubordinate and friendly to true Theology: 
It is the former, ſuch as was that of the Epicureans and Stoics, 
that the apoſtle joins with vain deceit, Col. ii. 8. whereas the true 
philoſopher is he, that with an humble and religious attention con- 
ſiders the works of the Lord and the operations of his hands, that 
ſo from the things that are made and do appear, he may attain to 
a more rational knowledge of the inviſible things of God, even his 
eternal power and Godhead, Rom. i. 20. So that to ſpeak againſt 
true philoſophy, is to ſpeak againſt the knowledge of God's works and 
wonders, as manifeſted in the creation, and againſt the right uſe 
that ſuch intellectual improvements lead to. It is to this right uſe, 
even to bring us to a nearer acquaintance with God, both as he is 
the God of nature and the God of our ſalvation, that our Author 
has employed his philoſophical talents throughout his voluminous 
writings ; and in this ſhort Tract, which he ſtiles a little Lucubration 
[ Lucubratiuncula) he has, for the uſe of thoſe who have minds 
turned for ſuch enquiries, laid down ſome maxims on a ſubject 
of greater concern than it ſeems to preſent at firſt fight, and leading 
to the knowledge of ſome momentous truths in Divinity. | 

The doctrine of influx as aſcribed to matter, and fo making this 
the foundation of knowledge and of the affections in the ſoul, 
approaches nearer to corporeal Atheiſm than 1s generally imagined, 
as it aſſigns to matter priority and pre-eminence over ſpirit, whilſt 
it repreſents the former as an active principle, and the latter but as 
a paſſive ſubject deriving all its furniture of ideas and intellectual 
improvement therefrom; and therefore the religious Theiſt is con- 
cerned, from principle, to oppoſe a doctrine that ſtrikes at the root 
of natural religion, and that ſuperior excellence of the ſoul above 
matter, which affords the beſt natural argument in ſupport of its 
immortality. But the chriſtian is ſtill more nearly intereſted in this 
ſubject, as the principles of his religion diſcover to him the dignity 
of his extraction as a Son of God, and as exalted to a participation 
of the divine nature in Chriſt Jeſus ; He is taught to conſider the 
corruptible body, with which he is here inveſted, as a foul cruſt of 
mortality, a mere priſon-houſe, ſtanding as a partition-wall betwixt 
him and his perfection : That his true and proper life, which is 


his love and wiſdom, is in and from God by influx and emanation ; 
and 
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and though he ĩs at preſent tied and bound with this 8 form, 
as with the ſwaddling-cloths of his infant-ſtate, yet in proportion as 
he dies to the love of material objects, he advances in his ſpiritual 
growth, breaks his bands aſunder, and riſes into the liberty of the 
fons of God. But though the principles of our holy religion do 
teach us theſe truths, and though they are in a ſort aſſented to by 
chriſtians, yet they are not effectually believed in, or underſtood 
in the ground of a true theoſophy, but by a few: Thus for inſtance, 
that lite is from God they readily own, and call him the author 
of it ; but then they conceive of it as a pift once given, and after- 
wards ſubſiſting in them by itſelf as a principle detached from God, 


and depending on other diſtin& cauſes for its continuation ; whereas. 
it really proceeds from G d by continual influx, juſt as the light 


in our houſes comes from the ſun by a continuous emanation from 
it, and conſequently, it does not ſo well anſwer by compariſon to 
an arrow from his quiver, as to a ſtream from his fountain; and 


we are more properly ſaid to live from God than by him. It muſt 


be confeſſed, that this view of our derivative exiſtence from God 
by influx, adds greatly to the ſenſe of our dependence on him, as: 
knowing that **in him we live, and move, and have our being,” Acts. 
Xvii. 28. and do hereby properly acknowledge the life of God: in. 


the ſcul of man, which in his proper ſtate, is a divine life, and: 


where it is otherwiſe, the cauſe lies in the abuſe of free-will and: 
miſplaced affections in the recipient, according to that maxim; 
Qmucquid recipitur recipitur ad modum recipientis. 

The proneneſs of the human mind to confine itſelf to the objects. 
of ſenſe, joined to the inordinate love of them, and theſe ſtrength- 


ened by example and cuſtom, do fo familiarize material nature to. 


the thoughts both of the learned and uslearned; that by degrees. 
they become as it were chained down by it; hence it is that ſo great: 
a number fall under that predicament of the apoſtle, Senſual, 

t having not the Spirit,” Jude 19, And hence, that the theories of 
ſpeculative and philoſophic men Ha generally carried it for matter 


agaiaſt ſpirit, whiiſt the few, of a more refined and diſengaged: 


underſtanding, have. been. treated. by them.as whimſical and en- 


- thuſtaſtic, 


From this prevailing propenſity to materialiſm proceeds Sadduciſin 


in religion, enying all ſupernatural appearances. and extraordinary, 
commu- 
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communications with the ſpiritual worlds, though it is evident that 
ſuch diſpenſations have been from the beginning, the ſcriptures 


being full of them, not only in the times of the Patriarchs, but 


after the giving of the law: Nor do we any where read that the 

ple of God pleaded the ordinary diſpenſations of the written 
word and a ſettled miniſtry againſt the utility or need of them (as 
is ſo much the cuſtom at this day) but conſidered them as ſpecial 
tokens of the divine favour, and high privileges of their church, 


nay, lamented the withdrawing of them as ſad and ſorrowful figns ; 
thus it is ſaid, on occaſion of the extraordinary vocation of Samuel, 
« That the word of the Lord was precious in thoſe days, there was 


©« no open viſion,” 1 Sam. iii. 1. So in Pſalm Ixxiv. 10, 0 We ſee 
< not our tokens, there is not one prophet more: Andi in Prov. 
xxix. 18, © Where there is no viſion, the people periſh: Nor was 
the higher diſpenſation of the goſpel intended to ſuperſede the 
occaſional continuance of theſe extraordinary vouchſafements in the 
church, for we read in the ſacred records of viſions, angelical 
appearances, prophetical gifts, &c. after the aſcention of our Lord 
and the day of Pentecoſt ; and that we may not ſuppoſe them confined 


to thoſe times, St. Peter quotes the prophecy of Joel concerning. 


the gifts, both of prophecy and viſion, to be diſpenſed in the laſt 
days, and concludes his exhortation to his hearers with telling 
them, that The promiſe was to them and to their children, and 
te to all that were afar off,” Acts ii. 39. without excepting any of 
the extraordinary gifts. Great pains have been taken, by certain 
pretenders to wiſdom, to perſuade the church of Chriſt, that it is 

now cut off from all hopes of extraordinary favours, nay to tell 


almoſt to a year when every thing ſupernatural departed from our 


Sion; and the belief of this has ſomehow or other ſtrangely pre- 
vailed amongſt us under the notion of a more rational religion ; as 
if it were more rational to believe that the chriſtian church now is leſs 
the Lord's peculiar care than it was of old; or as if it were more 
rational to think, that we are fallen 3 ſuch times, and ſuch a 
ſtate of things, as render them leſs needful and deſireable than in 
former days. The argument uſually drawn againſt the uſe or 
occaſion of ſuch diſpenſations from the circumſtance of Chriſtianity 
being now the eſtabliſhed religion, is tar too weak to paſs with men 

of ann unleſs the lame had held good under the like 
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eſtabliſhment 
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eſtabliſhment of the Jewiſh religion; or unleſs more were to be 
expected in favour of religion from the preſent human eſtabliſh- 
ments, than from ſuch as were under the more immediate ſuper- 
intendence and direction of an extraordinary providence. But what 
have eſtabliſhments done, or what can they do? They can indeed 
free us from perſecution, that ſo we may be at liberty to lead 
peaceable and quiet lives in all godlineſs and honeſty, and this is 
confeſſedly a mercy to be thankful for: They can alto beſtow this 
world's riches and honours on eccleſiaſtical perſons, or they can 
take them away: But can they eſtabliſh. piety by a law ? can they 
preſerve the unity of faith by acts of uniformity? can they by any 
methods of watchfulneſs hinder the enemy from ſowing the tares 


of error and hereſy in the field of the church, or ſubdue the powers 


of darkneſs with the temporal ſword ? Nay, what errors have they 
not ſupported ? what perſecutions. have they not authorized againſt 


the beſt chriſtians, under pretence of doing God ſervice ? So that 


no argument can beſurged in this caſe from the word Eſtabliſhment, 
ſeeing that the civil magiſtrate can equally ſerve the cauſe of error, 
and like Janus with his double face ſhew like countenance to the 
doctrines of Rome and Geneva: But where bad arguments cannot 
conclude, ridicule may prevail ; and accordingly this alſo has been 
made uſe of to diſcredit the belief of all ſupernatural communica- 
tions, treating them in derifion under the name of new lights. 
'The condition of mockers and ſcoffers is of all the moſt dangerous, 


jet well from the particular ſtate of mind that conſtitutes their 
character, as becauſe they are incapable of conviction by argument, 


nor does it I think any where appear in ſcripture, that ſuch. a one 
was ever converted to the truth. I ſhall not here ſay, how far the 
treating with ridicule the light within, as communicated by God to 
the ſoul, comes under the name of the unpardonable ſin, but thus. 
much I will fay; that they will do well to ſtand in awe that are 
tempted thus to uſe it; for know, O man, whoever thou art, that 
if thou haſt no ſupernatural light within thee, darkneſs is thy name, 
and darkneſs is thy end, and if that which ſhould be light within 
thee be darkneſs, how great is that darkneſs! As to that general 
prejudice which ſome take pains to excite againſt all difcoveries by 
extraordinary communications, under the reproachful denomination 


of new lights, it is —— to anſwer, that our gracious and 2 - 
h Go 
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God has all along imparted freſh diſcoveries of truth, according: to 
his good pleaſure, to ſuch in his church as have been rightly recep- 


tive of them, either for public or for private benefit, nor does he 


at any time ceaſe to be gracious; and indeed, ill would it be for his 
poor, ſeeking. ſorrowing ſervants, on their way through a dangerous 
world, it, whilſt evil ſpirits and evil men are ſo indefatigably employ- 
ed to ſtumble and perplex them with new errors, they were un- 
ſupplied with new lights for their direction and ſafety, and if the 
Father of lights were leſs vigilant for our preſervation than the 
powers of darkneſs are for our deſtruction. But wherefore all this 


cry againſt new light in ſpiritual things, for are we not exhorted 


to grow in the knowledge as well as in the grace of our Lord and 
Saviour Jeſus Chriſt ? And where the ordinary means of this know- 
ledge fai}, or may be inſufficient for the purpoſes of falvation, as 


may be the caſe, ſhall we ſuppoſe that what is more will not be 


granted? or ſhall we ſet ourſelves againſt the receiving of light 
from above, unleſs it comes in this or that particular form or 


method of inſtruction, and fo confine God in thoſe ways in which 


he has not confined himſelf, but left open for the more eſpecial 


diſplay of his goodneſs, and for our more immediate help in every 


time of need ? Surely. this is neither conſiſtent with gratitude or 


_ humility. Nothing is here intended againſt the uſual and regular 
methods of inſtruction and improvement, God forbid ! for it is 
certainly our duty to be diligent in the uſe of them, as the ordinary 
means of God's appointment; but to argue againſt his imparting 
his light and truth to us by any other means and meſſengers, is to 


ſet limits both to his ſovereignty and his goodneſs, and to ſay to him, 


„Thus far ſhalt thou go and no farther.” We are apt enough 
to boaſt of new lights in arts and ſciences and different branches 
of natural philoſophy z and why ſhould we think that our know- 


ledge in the things of the ſpiritual world is alone incapable of ad- 


ditional improvements? however, if any are ſo fond of their old 
ignorance, as to be unwilling to part with it for any new light on 
this ſubject, we * leave them to the choice they are reſolved to 
abide by. 

An objection on this ſubject remains to be ated viz. If 
credulity in theſe things ſhould meet with encouragement, we ſhall 
foon be over-run with enthufiaſts and pretending viſionaries, and 

4 | their 
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their followers : That the authority of private teſtimony in theſe 
caſes is not a ſufficient ground for our affent, unleſs ſtrengthened by 
the power of working miracles: That as many well-meaning 
people are liable to delufion themſelves in theſe matters, ſo many 
wilful impoſtors have been known to go out into the world to 
deceive others, and that-as we are at a loſs betwixt them to know 
what to believe and what not, it is both the ſafer and the ſhorter 
way to give no credit to any relations of this kind: To this be 
at replied : | 3 

Firſt, It muſt be owned'that over-credulity is an extreme to be 
carefully guarded againſt, as it may expoſe us to danger from every 
deluſion and impoſture, and alſo give occaſion to much ſuperſtition; 
and therefore we have it given in charge, Not to believe every 
«« ſpirit, but to try the ſpirits, whether they are of Gd,” 1 John 
iv. 1. but then this cautionary precept infers as ſtrongly for the 
believing of ſome ſpirits, after due trial, as for the rejecting of others, 
an obſtinate incredulity, called in ſcripture, An evil heart of unbelief, 
being at leaft as dangerous; nor were the Jews only reproved for 
their diſobedience to the written law; but alſo for their diſbelieving 
their extraordinary meſſengers the prophets, even when they came 
uncredentialed by miracles; for John the Baptiſt wrought no 
miracles.. The fafe way then lies between thele two extremes, and 
we are required to make- the beſt uſe of thoſe helps that are afforded 
us for the direction of our judgment therein. That the gift of 
diſcerning of ſpirits was always to remain in the church, follows 
from the neceflary uſe of it in every age, nor can it be reaſonably 
ſuppoſed that thoſe words of the apoſtle, ** We are of God; bere- 
« by know we the Spirit of truth from the ſpirit of error,” 1 John 
Iv. 1. were to have no meaning and application after the time in 


which he lived. If it be thought ſufficient to ſay, that we are now 


left to the written word ſor our directory; be it anſwered, that the 
ſpiritual ſenſe of the written word is given to us by the Spirit of 
truth, and it is by the latter that the Lord openeth our underſtand- 
ing that we may underſtand the ſeripture; theſe two witneſſes, letter 
and ſpirit, thus con j ining their teſtimony by correſponding evidenee 
as face*anſwereth to face in a glaſs: Again, our Lord has graciou!]y 
provided for the fafery and peace of the {incere chriſtian, by the 
promile of light, ſufficient for him under any doubts pertaining to 

| | ts | ſalvation. 
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Mlvstion- * If any will do his will [is willing to obey what he 
« knows to be 5 will of God] he ſhall know of the doctrine 
© whether it be of God,” John vii. 17. And as to thoſe little 
deceptions and errors of judgment which break in upon no duties 
of religious or moral obligation, they may be compared to the 
innocent follies of little children. which love their parents and 
one another. 

Secondly, As to that common cuſtom of ex out for mlrgatik 
as the only proof of the commiſſion of thoſe who make freſh dif- 
coueries of truth to us; it is to be obſerved, that the appeal to this 
teſt generally proceeds from much ignorance, both as to the nature 
of miracles and the nature of truth. That miracles have frequently 
been ufed in condeſcention to the infirmities of human nature, and 
to ſtop the mouths of -gainfayers, as alſo upon other accounts, we 
are to acknowledge with thankfulneſs, and adore” therein the 
mighty power of God; nay, that they have all along ſubſiſted in 
the church and do ill ſubſiſt 1 make no doubt, nor yet condemn 
the diſbelief of others as to this article; but that they are neceſſary, 
or promiſed to be the only evidence to the authority of every ex- 
traordinary meſſenger or new diſcovery of truth does not appear - 
and ſhould the Heathens of the Eaſt or Weſt-Indies put our miffio- 
naries to this proof of their authority, it might go near to hazard 
the ſucceſs of their benevolent labours. Miracles have no neceſſary 
connection with truth, nor do they enlighten the mind with any 
knowledge of it; the reality of them may be queſtioned, or they 
may be aſcribed to other cauſes than the true one (for falſe prophets 
and ſeducing ſpirits may work wonders) the evidence of them may. 
be reſiſted, or the force of that evidence may be overpowered by 
worldly conſiderations and influence; of all which we have 
examples in ſcripture : Now where miracles fail of their proper 
effect, by not proving the means of our conviction, they add con- 
demnation to the fin of unbelief, and therefore they are often 
withheld in mercy to the incredulous ; accordingly it is recorded: 
of our Lord, that he did not many mighty works in Nazareth 
becauſe of their unbelief. But are there not other ways of ad- 
mitting the force even of any kind of truths, than by miracles, and 
thoſe better ſuited to the nature of the human underſtanding, viz. 


by the teſtimony of credible witneſſes, by moral evidence and 
| b 2 | ſolid 
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ſolid reaſoning, and above all, by a purity of intellect in certain 
deſæcate minds, between which and truth there is a certain cogna- 
nion or ſympathy which unites them without the intervention of 
argument: Now where the loweſt kind of evidence is ſufficient to 
require our aſſent to any matter, it ought to have its proportionable 
effect; and in that caſe, our plea of not having that, which is more, 
will not be admitted as a reaſonable excuſe for unbelief; and 
therefore, | 
Thirdly, That argument for rejecting all extraordinary diſpen- 
ſations as the ſhorteſt and ſafeſt way, on account of the many 
_ deluſions and impoſtors that are in the world, is not to be allowed 
of, for however we may grant it to be the ſhorteſt, it will not 
follow that it is the ſafeſt : It is a very good reaſon for examining, 
but none for rejecting, where ſuch marks of credibility appear in 
the witneſs as would challenge our belief in any weighty concerns 
of a temporal nature. Many things may be revealed in a ſuper- 
natural way to perſons properly qualified and circumſtanced, not 
only for the benefit of particulars, but alſo for the uſe of the church; 
and where any thing of this kind is publicly communicated by 
ſuch a one, that cool and candid remonſtrance of the Scribes in 
favour of St. Paul againſt the outrageous Sadduces is worthy of our 
imitation : If a ſpirit or an angel hath ſpoken to him, let us not 
« fight againſt God,” Acts xxiii. 9. As to the uncertainty in theſe 
things, on account of poſſible counterfeits, we are ſubject to the 
like difficulty in all our temporal concerns, and if we will not pro- 
ceed in any matters without demonſtration, we mult ceaſe from all 
dealings with mankind ; but herein we are content to act according 
to the beſt of our judgment; and ſo in the caſe before us, from the 
poſſibility of our being deceived, we ſhould only infer, as was faid 
before, the greater need of caution in diſtinguiſhing betwixt true 
and falſe, purſuant to that direction of the apoſtle ; © Prove all 
things, bold faſt that which is good,” 1 Theſſ. v. 21. Beſides, 
much of the uncertainty here complained of may ariſe from our- 
ſelves through wrong prejudices or habits, producing incompetency 
of judgment in theſe matters; for the impiety, the worldly-mind- 
edneſs, and the vices of men, do both by natural and judicial con- 
ſequence blind the underſtanding and confederate with the ſpirit 


of ertor in themſelves, to caſt a miſt of darkneſs over the works and 
Ways 
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ways of God, ſo as to hinder them from ſeeing any thing clearly. 
Nor are we to expect that the Lord will alter the courſe of things 
in this world for our particular ſatisfaction, or take away from evil 
men and evil ſpirits the liberty and power of practicing their 
deceits till he ſhall ſee fit to remove them out of our way; the 
myſtery of iniquity, like all other things in this world, has its 
appointed time, and till the end of that is come, Chriſt and Anti- 
chriſt, truth and error, will continue in oppoſition to each other, as 
they have done ever ſince man's deplorable apoſtacy; and accord- 
ingly we find good and evil confronting aud working aginſt each 
other in all the memorable events recorded in the Bible, and in the 
conflict betwixt theſe contrary principles both within and without 
us lies the chriſtian's warfare. Is Moſes called forth to work 
miracles for the deliverance of the Iſraelites? Jannes and Jambres 
are at hand to mimic the divine wonders with their magical arts. 
Does Michaiah, a prophet of the Lord, appear in the court of Ahab? 
how is be oppoſed by the falſe prophets. who ſeek. to diſcredit his 
predictions? Do the ſons 'of God preſent themſelves before the 
Lord? * Satan alſo comes among them,” Job i. 6. And has it been 
otherwiſe in the chriſtian church ever fince the firſt ages of it, nay, 
does not every one's experience confirm the ſame ? Was the chriſtian 
religion eſtabliſhed in the empire by Conſtantine, together with that 
fundamental doctrine of it, the divinity of our Lord and Saviour? 
Behold the deteſtable hereſy of Arius ſupplanting it in the reign of 
his ſucceſſor ! Did, a reformation of the church from papal errors 
and tyranny begin in Germany ? Scarcely had it gained firm footing 
in the empire, but it was ſhaken and diſgraced by the wild uproar 
of mad enthuſiaſts, under pretence of chriſtian liberty. Thus does 
falſhood deck herſelf in the upper garment of truth, that ſhe may 
ſucceed the better in her deceits; and thus does the devil buiid 
himſelf a chapel at the church door. We are paſſing through a 
world of difficulty and danger, where both Satan and lying ſpirits 
incarnate are permitted, for the trial and perfecting of our faith, to 
practice many arts of deceit upon us, as well as many other tempta- 
tions to beguile us to our ruin; and here we ate not ſo much to 
conſider which is our ſhorteſt and eaſieſt, as which is our beſt and 
ſateſt way to finiſh the courſe of our probation to the molt advantage: 


We are not to caſt away truth and error in the lump. with a pro- 
miſcudus 


xiv F. 
miſcuous neglect, in order to ſave ourſelves the trouble of ſeparating 
them, but rightly to divide betwixt the precious and the vile, to 
pluck off the covering of lies from the deſigning impoſtor, and 
receive with honour every meſſenger of God bearing the marks of 
ſimplicity and truth: Nor need we to fear falling into any danger- 
ous miſtakes, if to chriſtian prudence and circumſpection we join 
humbleneſs of mind and ſingleneſs of heart, for greater is he that 
is with us than they that are againſt us, and in his light ſhall we 
ſee light. | | 

I ſhall add under this head a word of caution to ſuch well-mean- 
ing, but weak chriſtians as, through a ſtrong imagination or fond 
deſire after ſupernatural communications, may lay themſelves open 
to deluſion by too haſty a belief of what may paſs for ſuch either in 
themſelves or others. And here they will do well in the firſt place, 
to check in themſelves any growing curiofity of knowing more 
concerning the things of the other world than the Lord has been 
pleaſed to reveal in his word, or ſees proper to diſcover to them by 
the ordinary methods appointed for their inſtruction ; for mere 
curioſity is a dangerous thing, and a wrong motive to knowledge: 
It led to the firſt tranſgreſſion, and has been fatal to many ſince : 
Secondly, Let them be no leſs careful to watch againſt and to 
ſuppreſs the firſt motions of ſpiritual pride, for this has generally a 
greater ſhare in the deſire after theſe things than appears to many; 
as for inſtance, A proneneſs to think more highly of ourſelves than 
we ought to think, or a defire to be highly thought of by others 
for ſuch diſtinctions, and thence a forwardneſs to miſtake our own. 


- imaginations for divine viſions; the conſequence of which is think- 


ing lightly of the ordinary means of ſalvation and of the relative 
duties and deſpiſing others; whereas the graces of humility and 
charity are far more excellent, and more profitable to the foul than 
the knowledge of all myſteries and the gifts of prophecy and work- 
ing miracles: Thirdly, As the perſons here ſpoken of are of ſlender 


intellectual abilities, or of ſlender intellectual improvements, a 


modeſt diffidence in themſelves is recommended to them, and cooly 
to conſider before they are taken with or paſs judgment upon any 
thing in the extraordinary way, whether in themſelves or others; 
to refer the matter to the judgment and advice of ſome perſon of 
piety, experienee and good life, rather than to depend upon their 

| own 
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own underſtanding ; and above all, to commend the matter to God 
in prayer for guidance and direction, that they may have a right 
judgment in all things pertaining to their ſpiritual condition, and ſo 
neither fall into ſelf- deception on the one hand, nor the ſnare of the 
enemy on the other. | 
But if a word of caution is: bee for the over-credulous, a 
word of advice is not leſs proper for the incredulous, ſeeing that the 
right way always lies between the two extremes, and it is juſt as 
dangerous to go too far on the right hand as on the left. There is 
a falſe philoſophy which leads — infidelity and Atheiſm, of which 
mention has been made; and there is a divine philoſophy which 
connects phyſics with true metaphyſics, and is not improperly 
termed theoſophy. The former of theſe confines its ſpeculations to 
matter, and aims at explaining. all appearances whatever from no 
higher cauſe; treats immaterial ſubſtances as figments, denies all 
communication betwixt the ſoul and the ſpiritual world, and fo 
baniſhes man from his own proper country: The latter adds to 
the ſcience of nature the contemplation of the intellectual ſyſtem; 
ſhews how ſpiritual eſſences cloath themſelves with corporeal forms; 
aſcends from viſibles to inviſibles, and traces effects from their next 
immediate cauſes up to their firſt, cauſe, which is God. When this 
light breaks in upon the ſoul, the as it were ſtretches herſelf, ex- 
pands her wings, ſoars above the regions of ſenſe, ſees a new world 
opening to her view, exults on beholding ber original dignity, and 
feels her immortality; nay; ſhe ſeems in a fort to have already 
entered upon the bleſſedneſs of it through a faith more luminous 
than the brightneſs of the fun, and a love ſtronger than death : 
One can ſcarcely indulge a ſcope on this ſubject, it under any degree 
of its influence, without a touch of divine enthuſiaſm. Two 
philoſophers of theſe diſtin claſſes differ more widely than the 
towering Eagle from the fluttering Bat; the ideas, the ſ-ntiments, 
the feelings of the one are all earthly ; thoſe of the other, heavenly : 
The one gueſſes and ſtudies, and with labour ratiocinates to give 
plaufibility to his ſyſtem, and at beſt ſees things as by the feeble _ 
glimmering of the ſtars, | whilſt conviction flaſhes on the mind of 
the other trom that ſpiritual ſun whoſe 'ight in iis eſſence is Rv oY 
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It is almoſt unaccountable on the firſt view of the Aſs how mer 
can fo willingly engage on the fide of unbelief in matters ſo highly 
intereſting and defireable ; for moſt pride themſelves in their know 
ledge, whereas incredulity 3 is the negation and grave of knowledge, 
and only ſerves to expunge idcas from the mind: Whatever ſuch 
may ſay or think, they are as void of all laudable ambition and 
dignity of ſentiment as a worm of the earth, and the vileſt reptile 
that crawls upon the face of it has a more eligible condition than 
theirs : But mean and deſpicable as ſuch a choice is, it may be 
accounted fer. A mind diffipated by the love of pleaſure, con- 
trated by an evil covetouſneis or ſordid ſelfiſhnefs, eorrupted by 
evil communications, or polluted with vicious habits ; theſe and 
other affignable cauſes will naturally produce a backwardneſs, and 
by degrees an inviſible averfion to all ſerious and effectual attention 
to the things of cd; and as ſuch are in no condition to reliſh 
them, and yet under ſomething of fear concerning them, they ſeek 
by falſe reaſonings to fortify themſelves againſt the belief of them, 
than which laſt there cannot be a more dreadful ſtate of the ſou}, 
as ſuch naturally become mockers at ſpiritual things, hardened 
through unbelief, and at laſt given up to a reprobate mind. O the 
deplorable blindneſs of thoſe who lie down like the ox or the aſs, 
_ full of meat and drink, nay full of fin, without thinking of God 
and their poor fouls without thinking that they were created to a 
capacity of communion with him and his holy angels, or without 
any defire after it, and riſing up as they lay down without any 
ſenſe of his mercies or their need of loin! Thus, giving to the 
prince of darkneſs and his evil angels free acceſs to their ſouls and 
power over them, and fo paſſing through a ſhort courſe of folly and 
fin to a fearful end. 

It is faid in the prophet Amos, * Surely the Lord God will do 
« nothing, but he revealeth his fecrets unto his ſervants the 
<« prophets.” He hath done this in old times, and is he a variable 
God, that he will not do the ſame in the laſt times? Is he leſs 
communicative, or his ſervants now leſs dear to him? This cannot 
with truth be faid. The deluge, the deſtruction of Sodom, the 
liberation of the Hebrews from Egyptian bondage, the revolutions 
in the kingdom of Itracl, their victories, captivities and diſperſion ; 
the great reſtorer of the true Iſrael, the ſtates of the chriſtian church, 

its 
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its apoſtacy, and its reſtoration in the New Jeruſalem church (one 
great ſubject of our Author's writings) with numberleſs other 
particulars, have all- been revealed by the Lord to certain of his 
choſen-ones before theſe great events came to paſs; and can we 
ſuppoſe that the laſt of theſe, which is the moſt concerning of 
all, will want its previous meſſenger to prepare the church for its 
approach? It has long been a time of trouble and of treading 
down, and ſhall there not be a time of refreſhing and raifing up, 
when the children of Zion ſhall be made joyful with the glad 
tidings of the coming of their King? Shall the profane inſults, 
rebuke and blaſphemy of the enemies of our faith continue to 
mock the patient hope of the chriſtian, and will not the Lord 
ſend ſome enlightened Seer with a meſſage of peace and comſort to 
his people, ſome Caleb to teftify unto them of the good land 
which he hath ſeen, and alſo bearing with bim a cluſter of the 
fruit of it for their encouragement to go up to poſſeſs it? He 


has done this in the perſon and writings of the Honourable Emanuel | 


Swedenborg, who for theſe five-and-twenty years paſt has been 
tavoured with an open viſion of the ſpiritual worlds, and ſtill 
continues to enjoy the ſame, and to communicate to his brethren 
many curious, wonderful and inſtructive diſcoveries relating to his 
converſe with angels and the things of their kingdom, as may be 
ſeen in his other writings : So that infidels can now ro longer 
plead that challenge in excuſe for their unbelief: . Shew us one 
« who can teſtify of theſe things from his own knowledge, and 
« we will believe; for ſuch a witneſs, and a credible one too, 
is alive this day. I have converſed with him at different times, 
and in company with a gentleman of a learned profeſſion and of 
extenſive intellectual abilities: We have had a confirmation of 
theſe things from his own mouth, and have received his teſtimony, 
and do both of us conſider this our acquaintance with the Author 
and his writings among the greateſt bleſſings of our lives. We 
connot doubt but that the ſame evidence which has appeared 
credible to us muſt appear the fame to many others; and where 
men of liberal minds and education think otherwiſe, a fingle line 
will amicably ſettle the difference betwixt us, viz. 
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But where any wrong biaſs, bigotry to a ſyſtem, worldly intereſt, 
or a confirmed habit of unbelief lead any to a determined oppoſi- 
tion, there argument mult lofe its force on any ſubject, for non 
perſuadebis etiamſi per ſuaſeris. 

As the Author, when in England laſt ſummer, was called 
upon in a letter from a friend (to the truth of which I can fully 
teſtify) to give ſome account of himſelf for the reaſons therein 
ſuggeſted, (his anſwer to which letter I have tranſlated and annexed 
to this work) there is the leſs occaſion to enlarge on what relates 
to his perſonal circumſtances ; however, we cannot but take notice 
here of the kind and honourable treatment he continues to meet with 
in his own country, as a circumſtance which does honour to the Royal 
Family, the Grandees, the Senators and the Biſhops of the Swediſh 
nation; for every one that comes to us in the name of a Prophet, 
a Meſenger of the Lord, or a Seer, with credible marks of his 
Miſſion, is certainly entitled to high reſpect from ſuch diſtinction 
of character. That Baron Swedenborg's life, qualifications and 
high pretenſions, have paſſed through a ſtrict ſcrutiny in his own 
country, as to every part of his character, moral, civil and divine, 
is not to be doubted; and that he maintains dignity, eſteem and 
friendſhip there with the great, the wiſe and the good, I am well 
informed by a gentleman of that nation now reſiding in London; 
and from whofe mouth I could relate an inftance of the Author's. 
ſupernatural knowledge as well known in the Court of Sweden, and- 
not to be evaded or called in queſtion, if the fact be as is related; 
but as I have not the Author's leave for this, I think not myſelf at 
liberty to mention it. Thus far I think that the credibility of Mr. 
Swedenborg, as a witneſs. to the truth of what he relates, ſtands. 
unimpeached: The extenfive learning diſplayed in his writings 
evinces him to be the Scholar, and the Philoſopher; and his 
polite behaviour and addreſs beſpeak the gentleman : He affects 
no honour, but declines it; purſues no worldly intereſt, but ſpends 
his ſubſtance in travelling and printing, in order to communicate: 
inſtruction and benefit to mankind ; and he is fo far from the 
ambition of heading a ſe, that wherever he reſides on his travels, 
he is a mere ſolitary and almoſt inacceſſible, though in his own 
country of a free and open behaviour ; nor does he perſuade any 

to 
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to leave that eſtabliſhed church to which they belong: Till very 
lately he has not ſet his name to any of his Theological works: He 
has nothing of the preciſian in his manner, nothing of melancholy 
in his temper, and nothing in the leaſt bordering upon the 
enthuſiaſt in his converſation or writings, in the latter of which he 
delivers facts in the plain ſtile of narrative, ſpeaks of his converſe 
with ſpirits and Angels with the ſame coolneſs that he treats of 
earthly things, as being alike common to him; he proves all 
ints of doctrine from ſcripture-teſtimony ; always connects charity 
and good life with true faith, and is upon the whole as rational 
a divine as I ever read. If theſe parts of character may be allowed 
to gain credit to his teſtimony, I think it may be pronounced 
concerning him, That he is the moſt extraordinary Meſſenger from 
God to man that has appeared on earth fince the apoſtolic age, 
and that he may properly be called the living apoſtle of theſe 
days. As to his writings, the ſubjects of them are confefledly, 
not only new but greatly intereſiing ; ſuch as the ſpiritual ſenſe 
of the ſcriptures, many of the moſt difficult and hitherto 'unknown 
paſſages of which he explains by the rule of correſpondences, 
ſhewing how things ſpiritual are repreſented and ſignified by 
things natural : He lays open to view the errors which have been 
introduced into the church and ſtill ſubſiſt in it, and eſtabliſhes 
the fundamental articles of faith on the divine authority of the 
ſacred writings, without quoting the authority of any man, or 
offering any thing in the uncertainty opinion. In his character 
of Seer (which ſome in deriſion perhaps will call viſionary, though 
both the office and name has been honourable in the church of God 
in old times) he draws aſide the curtain which divides betwixt 
mortality and immortality, and opens a proſpect into the world of 
ſpirits, preſenting to us the different ſtates of ſouls after death, their 
communications with angels and one another, their preparation in 
the middle ſtate (not according to the figment of a Romiſh pur- 
gatory) for final bliſs or miſery; and numberleſs other wonderful. 
diſcoveries, relating to their condition, the different claſſes in the 
different communities of angels in their reſpeCtive | heavens, and 
| likewiſe to the infernal Linh. Of theſe he treats profeſſedly in 


his book De Cælo et Inferno ex auditis et vis; which is but a ſmall 
| | part 
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But then the mind muſt familiarize itſelf by degrees and a habit 
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part of his works: Jt would require a volume to give even a general 
character of them all, and therefore I ſhall forbear to particularize 
here, obſerving only that the amazing treaſure both of curious and 
uſeful knowledge exhibited in his writings concerning things 
natural and revealed, moral, philoſophical and divine, does not 


only far excel whatever has come down to us of Hermes, Pytha- 


goras and Plato, but even ſurpaſſes in importance of matter and 
extent of diſcovery all that the Fathers have written or Divines 
have taught. 

On the firſt view of things ſo ſtrange many will be apt as it were 
to ſtart back, and to pauſe with a kind of ſurprize; and upon 
finding them fo different from their preſent ideas, or having no 
ideas at all about them, they will be inclined. to reject them as 
fable or deluſion: This may be the caſe not only of ſuch as are 
chained down to their preſent belief or unbelief, but even of ſome 
leſs contracted and fixed in preconceived opinions; but men of 
enlarged minds improved by a liberal education are not ſo haſty 
to condemn what they cannot immediately cloſe. with, but will 
give a fair trial to what is offered, and admit of ſo much as the 
nature of its evidence demands; and to ſuch I addreſs myſelf 
with reſpectſul deference, recommending. to their . peruſal the 
Author's Latin works as worthy of their attention and remarks. 
In this great variety of materials many things will be found better 
ſuited to ſome than to others; and there are allo many which 
may be paſſed over as matters of indifference; but let us not 
quarrel with variety, but take that which is ſuited to our own 
apprehenſion and uſe, and leave the reſt to others, remembring 
that the Lord is good to all, and not only provides for us things. 
neceſſary, dut alſo for change, entertainment and delight, as 
well in our ſpiritual as in our natural ſtate. Let it likewiſe be 
obſerved, that in things relating to the condition and Jaws of the 
ſpiritual worlds we are not to ſet up our euſtomary ideas, or the- 
philoſophical notions we may have imbibed in this, as an adequate 
meaſure of truth; for things ſpiritual. and. things natural are 
diſſimilar and heterogeneous, and yet when compared in the 
light of true philoſophy they are analogous and correſponding : 
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of abſtraction to the contemplation of ſpiritual ſubjects before 
it be able to form proper and ſatisfactory ideas of them, and 
then it may; for the capacity and faculties of the human mind 
are immenſe, and by ſuitable diſcipline and exerciſe may even 
in this life be accommodated to the reception of cœleſtial ſcience. 
Few men perhaps even of a philoſophical genius will be able 
at firſt to comprehend the Author's meaning in thoſe parts of 
the following Treatiſe, where he ſpeaks of that ſpiritual ſun 
whoſe light in its eſſence is wiſdom, and whoſe heat in its 
eſſence is love; and yet upon an attentive conſideration. of the 
difference betwixt eſſence and form, and between the different 
natures of things ſpiritual and things natural, this may appear 
very intelligible. We are apt to conceive of wiſdom and love 
only as modes of thinking and ſenſation in the ſoul, whereas 
they are really principles or ſpiritual eſſences communicated by 
influx from God, the fountain of all eflences, and received by 
the foul ad modum recipientis reſpectively. It is believed by 
many, that life is communicated to the eggs of animalcula by 
our natural ſun, and though this is falſe philoſophy (for life 
being ſpiritual cannot proceed from mere matter) yet this paſſes 
without any violent outery againſt it: Where then is the ab- 
ſurdity of ſuppoſing firſt, that in a ſpiritual world there ſhould 
be a ſpiritual ſun? for this is according to the rule of rational 
analogy, as ſpiritual bodies muſt have light accomodated to their 
condition as well as natural bodies; and ſecondly, that a ſpiritual 


ſun ſhould ſerve as a medium or vehicle under God of commu- 


nicating what is ſpiritual to ſpiritual creatures both in ſoul and 
body. Every thing has an eflence as well as a form, for with- 
out eſſence there could be no form; they are as ſoul and body 


to each other, but the eſſence is of ſuperior dignity and con- 


fideration, and yet they correſpond» to and are frequently ex- 
preſſive of each other: Thus wiſdom. both in ſcripture and by 


an ordinary form of ſpeech, fignifies the light of 'the ſoul; and 


fire is the emblem of love perhaps in every language: | So that 
the common conſent of mankind ſeems to have born teſtimony 


to the truth before us: But this is not the place for philofophicab 
enlargements. 


Some 
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Some readers may aſk here; How the Tranſlator, amidſt ſuch 
a variety of curious and ſtriking matter as the Author's writings 
afford, came to fix upon a dry, philoſophical ſubject, which perhaps 
few reliſh or underſtand : We want, ſay they, to hear what this 
© man of viſions and revelations has to tell us concerning the ſtate 
of Angels and departed ſouls ; how they go on; what are their 
© offices, delights or ſufferings ; whether they remember any 
* thing of their former mortal ſtate, or are able to recognize their 
* old friends and acquaintance in their new condition of exiſtence, 
© with many other intereſting particulars. To ſuch I will give 
the following honeſt anſwer. This query did indeed preſent 
itſelf, and for ſome time ſtuck with me, but the following reaſons 
prevailed in favour 'of this choice. In things ſo extraordinary as 
thoſe which relate to the world of ſpirits, where every paſſion 
of the human mind is concerned, ſome will ſo ſtrongly oppoſe 
our prejudices, ſome the common belief, ſome the unbeliet of 
men, to ſay nothing of their novelty, that fuch a coolneſs of 
judgment and fitneſs of diſpoſition as are needful to give them a 
due conſideration and reception are to be expected but in few; 
and therefore ſomething in the preparative way is thought pru- 
dent to offer, in order to gain them admiſſion. Secondly, this 
little ſketch of the Author's philoſophical talents addreſſed to the 
learned, may ſerve to evince, that he is no leſs the Scholar than 
the Seer or true Viſionary, and conſequently one whoſe great in- 
tellectual abilities do not render him liable to be impoſed upon 
the deceptions of a weak judgment or warm imagination. 
- And laſtly, the Tranſlator is too well acquainted with the pulſe 
of the times to riſque, by a larger publication, a loſs that might 
prove 1nconvenient to himſelf ; he therefore makes an experiment 
in a few ſheets at a ſmall hazard: he offers ſome valuable pearls 
at a reaſonable rate to ſuch as may be willing to buy them ; and 
if no purchaſers can be found, he muſt be content to hut up his. 
ſhop and take leave of the market. 
It will be thought high time to have done with ſo _ a pre- 
face to ſo ſhort a work, as the porch may perhaps already appear 
too large for the houſe; and yet after what has been ſaid for 


the uſe of the reader, much more remains behind; but a meaſure 
muſt 
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muſt here be obſerved. As our highly diſtinguiſlied Author, 
who is alſo eminent in the ſchool of human literature, writes to 
men of underſtanding; ſo his humble Tranſlator follows his 
ſteps in this Addreſs. to the Honourable and Learned Univerſities 
of this Realm; as the hand of a mean meſſenger may be allowed 
to bear a rich preſent to his ſuperiors; for by that name I muſt 
call every thing that comes from our Author's pen; and as this- 
little Lucubration, though printed, was. never publiſhed, fo it 
might never have come to their knowledge but for this tranſlatiom 
which J offer to the public chiefly as àa means to introduce the 
knowledge of his other Latin works, which though. long | ago- 
printed remain yet as a treaſure hidden in a field; but I have found 
it, and having enriched myſelf thereby, am delirous that others 
may partake of the benefit; and ſhould. any of the Worthies in 
theſe our Celebrated Seminaries of learning and philoſophy. be led: 
by this information to dig in the ſame mine, and then, like 
Scribes inſtructed to the kingdom of heaven, draw out of their 
treaſure things new and old for the benefit of their brethren; I 
ſhall rejoice to be found even as an under- ſervant to men of ſu-- 
perior talents ſo profitably employed. 

I ſhall only add, that attempts have been made to render ſome- 
pieces of our Author into the Engliſh language, but hitherto without: 
ſucceſs ; for though his ſtile is ſufficiently eaſy, and. unperplexedi 
with that kind of claſſical phraſeology and idioms, affected by 
ſome dar k writers in the Latin tongue, yet a juſt tranſlation of 

any part of his works will not be found ſ6- eaſy a taſk as may be 
ſuppoſed; his ſenſe often lies deep, and as the matter he treats is- 
new, much relating to Angels, ſpirits and other worlds, where 
all things are of different condition, - character and circumſtances. 
from what the mind is accuſtemed to conſider; therefore here a: 
tranſlator, if he means to be of general ule, muſt: alſo do the- 
office of an expoſitor, and not only render one language into 
another, and ſeek for ſuch expreſſions as may beſt convey the- 
ſenſe of the author's words,. but likewiſe help the underſtanding: 
of the common reader by an occaſional ſupply. of notes, wherein 
to illuſtrate what is obſcure by apt compariſons,. and: to ſuggeſt: 


ſuch — ideas as may bring him to a nearer apprehenſion of 
his. 


þ 
| 
N 
| 
; 
] 


_ c FT. 


his ſubject, and fo facilitate his conception of the truths contained 
in the text: And I particularly recommend it as uſeful to all 
who may hereafter undertake to tranſlate the ' writings of this 
extraordinary Author, that they beſtow on them ſuch a diligent 
and ſerious peruſal as may be ſufficient for a thorough underſtand- 
ing of them, and this as well for their own improvement as for the 
benefit of their readers. How I have acquitted myſelf herein muſt | 
be left to the deciſion of proper judges; however, it is a ſatisfaction 
to me that I have done my beſt, and with a good intention. 
"Reader, adieu; and think not ill of thoſe who with and labour 
only for thy ſpiritual welfare. Time is ſhort, and eternity is long : 
Good and evil are before thee: Angels of light and ſpirits of 
darkneſs are with thee ; and heaven or hell is the ſure end of thy 
journey through this life: Conſider well then, O traveller, where 
thou art and whither thou art going: Refuſe the evil and chuſe 
the good : Love thy true friends: Make the moſt of thy time 
and the beſt of thy way ; and I wiſh thee good luck in the name 
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r. HRE E different opinions or hypotheſes have been ad. 
vanced to account for the communication between ſoul 
and body, and for the operations of the one on and 
jointly with the other: The firſt hypotheſis attempts to ſolve the 
matter from phyſical or natural influx, that is, from body acting on 
ſpirit : The ſecond, from a contrary influx; or from ſpirit acting on 
body: And the third, from a ſettled law of ſympathy or harmony 
between both, eſtabliſhed at the creation # n. 
The firſt of theſe, viz. phyſical influx, takes its riſe from tlie 
fallacy of ſenſible appearances; Thus the objects of viſion; by ſtrik- 
ing the eye, ſeem to produce the ſenſation of fight in the foul ; 
| ſpeech) to excite that of hearing, through the impreſſions made 
on the ear by the motion of the air; and fo in like manner as 
touching the other ſenſes, Now as the organs of ſenſe are in contact 


[1 i 4 
+ & 


with the material world, and as the faculties of the mind ſeem to 


be affected according to the impreſſions made by matter on thoſe 


organs, 


| * Called by the Author, Ha monis proftabilita' 
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Organs, mirs the old philoſophers and hogl-men ns this 
hypothefis of phyfical or naturat inffu—y 
The ſecond hypotheſis, called ſpiritual 1 r by ſome 
occaſonal influx) is founded on the true order and nature of things, 
for the ſoul being a ſpiritual ſubſtance, and conſequently of greater 
purity than the body, as alſo of an higher and interior nature, it 
follows that it muſt have the pre-eminence and influence over that 
which is more groſs, as alſo interior and exterior to it; or, that the 
which is ſpiritual ſhould exerciſe agency and rule over that 
which is material, and not contrariwiſe, conſequently, that it is 


the foul which fees and hears through the rightly diſpoſed organs, 


and not the latter that conveys fight and hearing to the ſoul. 5 
The third hypotheſis is calted, that of harmony, or conſent eſta- 
bliſhed by the law of creation; which is founded on a falſe conclu- 
fion, that the foul acts jointly and at the fame inſtant with the 
body; for all operation is firſt ſucceſſive and then conjunctive, or 
fimultancous with the thing ated upon; now ſucceſſive operation 
is called influx, and ſimultaneous operation is called harmony; 
as when the mind firſt thinks and then ſpeaks, or firſt wills to do 
a thing and afterwards acts: And therefore it is nothing leſs than 
a deception from falſe re aſoning to go atout. to cſtabliſh ſimulta- 
neous. operation without firſt allowing chat which is ſucceſſive. Be- 
ſides theſe three opinions or hypotheſes concerning the  communi- 
cation betwixt ſoul and body, no other can be conceived, for the 
ſoul. muſt act upon the body, or the body upon the foul, or both 

in conjunction by conſent. 

2. Foraſmuch as the doctrine of ſpiritual influx (or the operation 
of ſpicit upon matter and not v. v.) is founded upon the order and 
laws of the Creator, therefore it is received by the wiſer part of the 
learned world in preference to the other two opinions; for every 

that is according to true order is truth; now truth by a 
native kind of evidence carries with it a degree of clearneſs, even in 
hypothetic matters, though theſe be but as the twilight of reaſon. 

The obſcurity in which the ſubject befor: us is involved may be 
accounted for from human ignorance concerning the three follow- 


ing particulars; 1ſt, As to the nature of the ſoul ; 2dly, As to what 


we are to underſtand by the word Spiritual, and zaly, What by In- 


flux ; wherefore theſe three things are to be explained in order to a 
| rational 


(>) 


rational comprehenfion of it, for what is merely hypothetical is 
not truth itſelf, but only conjecture concerning it, and may be com- 
pared to a picture on a wall confuſedly ſeen by ftar-light, which the 
mind figures to itſelf according to the repreſentations. which fancy 
gives it; but when the ſun is riſen, and we behold it in (clear day- 
light, the whole appears diſtinct in every part according to its true 
delineation : In like manner the truth here inveſtigated ariſes out of 
the obſcurity of an hypotheſis into the light of evidence, when it is 
once clearly known what is the difference between things ſpiritual 
and things natural; zdly, What is the true nature of the human 
foul? And 3dly, How this receives its influx from God, and tranſ- 
mits it through the perceptive faculties of the mind to the body: 
But theſe things can only be taught by one, who, through the divine 
favour, has been allowed to hold communication with angels in the 
ſpiritual world, whilſt in the body with men in the natural 
world: And as this priviledge has been granted to myſelf, I have 
been enabled to make them manifeſt, as may be ſeen in a book in- 
titled, De Amore Conjugiali *. Who does not, or at leaft may 
not know, that the bleſſings of divine love and of a true faving 
faith, Bonum amoris & verum fide, are the gifts of the God of 
love and truth, do proceed from him by way of influx into the 
ſouls of chriſtians, are intellectually experienced in their minds, 
and flow from their thoughts into their words, and from their wills 
into their actions? And that this is the fource and procedure of 
ſpiritual influx, ſhall be made appear in the following articles. 
I. That there are two diſtinct worlds, the one ſpiritual, in which are 
ſpirits and angels; the other natural, inhabited by the human race. 
II. That the ſpiritual world did exiſt and does ſubiiſi proximately from 
its own ſpiritual ſun, and the natural world in like manner from its 
own natural or material fun. III. That the fun of the fpiriiual world 
I ; bat CE 


* The author here refers to: a Latin work of his bearing that title, printed at 
Amſterdam 1768, and fold by M. Lewis, in Pater-noſter-Row. The numbers or 
ſe ct ons referred to therein are as follow; No. 326 to 329; No. 315; No. 380, 
and Na. 41 5 to 422. The tranſlator once intended to tranſlate, or at leaſt abridge, 
the memorable paſſages referred to here and elſewhere throughout this little piece, but. 


as to do the former would ſwell this tract to the ſize of a volume, ſo to abridge them 
would be doing injuſtice to relations of ſo extraordinary a nature, and therefore he 

refers the reader to the original work, which. will abundantly reward both. his pains. 
and expence. 5 
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is (as to its effence) pure lbvue from the Lord Jebovab, who is ite 
center. IV. That from this ſun proceed beat and light, and that as the 
beat proceeding from it is, in its eſſence, love, ſo the light proceeding 
From it ts, in its eſſence, wiſdom. V. That both this beat and this light 
communicate with man by influx, the heat ' with his will, therein pro- 
ducing the bleſſing of love, bonum amoris,' and the light with his in- 
telleet, therein producing the documents of wiſdom, (verum ſapientie.'] 
VI. That this beat and ibis light, or this love and this wiſdom, are 
emanations from God in one conjunttive influx | influence) into the ſoul 
of man, and through it | the ſoul \ into his mind, affettions and thoughts ; 
and are from thence derived into his 3 ſenſes, ſpeech and actions. 
VII. That'the ſun of this natural world is pure material fire, and that 
or by this ſun did exift and does ſubhift this our world of nature. 
VIII. Hence it follows, that whatever proceeds from this material ſun, 
confidered in ſelf, muſt be void of life. IX. That the ſpiritual prin- 
ciple inveſts isſelſ with material nature, as man does himſelf with his 
garment. ' X. That ſpirit thus cloathed\ with matter in man, renders 
him capable of being a rational and moral agent, and fo at once both 
ſpiritual and natural | ſpiritualiter naturalis.] XI. That the reception 
of this influx is according to the late of love and wiſdom in man. XII. 
That the human underſtanding may, by due culture and improvement of 
the rational faculties, be elevated even to a degree of angelical wiſdom ; 
and the human "will, if the life be good, be kindled into a flame of 
apbic love ; but then ſuch an elevation of love can only take place 
where the will and prattice are conformable to the diftates of wiſdim in 
the underſtanding. XIII. That the caſe is quite otherwiſe with the 
brute creatures. XIV. That there are three degrees of order both in 
"the ſpiritual and in the natural world, hitherto unknown, according o 
- which the laws of influx have their" operation. XV. That. the end. | 
propoſed (cr that for the jake of which any thing is dine) as they are | 
firſt in the intention, ſo are they firſt in order: In the ſecond degree 4 
order are the cauſes or means uſed to accompliſh thoſe ends: And in 1 
third degree of order are the effetts, or the accompliſhment itſelf, XVI. 
That the nature and proceſs of" ſpiritual influx may be elucidated from 
. the. faregoing principles, which. ſhall now be diſtinftly, but briefly 
 eonſidered, ry He 175 2 | 
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That there are two diſtinf# worlds, the one ſpiritual, in which are ſpirits 
and angels; the other natural, inhabited by the human race. 
- 3. That there is a ſpiritual world inhabited by ſpirits and angels, 
and that of a very different nature and conſtitution from that we 
live in here, is a truth much doubted of by many, even in the 
chriſtian world, and that becauſe no angel has come down from 
heaven to declare it unto them, and no man, whilſt in the body, 
hath aſcended up and ſeen it: And therefore, that ignorance in 
this particular may no longer be pretended by ſuch for an. excuſe 
of their unbelief; and leſt, by a moſt fatal deluſion, they ſhould 
fall into that ſpecies of atheiſm, which aſcgibes all to nature, the 
Lord hath been graciouſly pleaſed to give me a view in ſpirit, both 
of the heavenly and helliſh kingdoms, fo that I can, from ſight and 
experience, declare that there are two worlds entirely diſtinct from 
each other, the one in which all things are ſpiritual, and therefore 
called the ſpiritual world ; the other in which all things are natural 
(material) and therefore called the natural world; that ſpirits and 
angels live in the world that is accommodated to their condition of 
exiſtence, as men do in that which is proper to them; and alſo 
that every man paſſes through death from the one to the other, in 
which he continues to live to all eternity. This declaration con- 
cerning both worlds, is premiſed, that the doctrine of Iaflux now 
before us, may be opened in its true ground and principle, for the 
ſpiritual world influences and actuates the natural world throughout, 
as well in reſpect to men as beaſts, and is alſo the principle of 
vegetation in trees, plants and all vegetables. tt 
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That the ſpiritual world did exiſt and does fbi proximately from its 
own:-ſprritual ſun, and the natural world in like manner from its 
own natural or material ſun. | 


4. That the fpiritual world hath its on proper ſun, as well as 
the natural world, is becauſe they are diſtinct and of very different 
conſtitations, and becauſe each derives its origin proximately from 
its own ſun; now a world in which all things are ſpiritual, cannot 
proceed from a ſun which is the ſource of things natural only, for 
in that caſe phyſical influx would take place, which is contrary to 
the laws and order of creation. That this world did (derive its 
exiſtence from its ſun, is-alſo evident from the doctrine of cauſe 
and effect, inaſmuch as it d on the fun for its fubſiſtance in 
the whole and every part of it; now its ſubſiſtence indicates the 
cauſe of its exiſtence, according to that maxim; © Subfiſtance is 
continued exiſtence ;* conſequently, if the ſun were annihilated, 
this world would lapſe into a chaos, and that chaos into nothing. 
That the ſpiritual world has its own ſun diſtin from that of our 
natural world T can teſtify, for I have feen it: It appears like a 
fiery globe as our ſun does, nearly of the fame magnitude, and at 
about the fame diſtance from the angels with that of the natural 
ſun from us; But it neither riſes nor ſets, being ſtationary in a 
middle altitude between the zenith and horizon, or forty five de- 
grees : Hence it is that the angels enjoy perpetual light and a per- 
petual fpring. How does the man of unenlightned reaſon (whilſt 
a ſtranger to this truth of a ſpiritual ſun) wander in the mazes of a 


_ falſe pbiloſophy, when he applies himſelf to conſider the deep. 


ſubject of the creation of the univerſe, and how apt to fall into that 
fatal deluſion of aſcribing it to blind nature? Or if he chances to 
ſtumble on this truth, That nature takes its birth from the ſun ;” 
then by a no leſs dangerous error, to miſtake the ſun for the author 
of the creation *: Nor will he be better able to underſtand the 
| * | | = nature 
® This is the caſe with all thoſe ignorant philoſophaſters, who in their inquiries 
into and reaſonings upon natural things, ſtop at ſubordinate cauſes, and aſcend not up. 
to God, the firſt of all cauſes, and the adorable original of all beings 
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nature of Spiritual influx,” unleſs he knows the origin af, it, for 
all influx, whether it be ſpiritual or natural, proceeds from its own 
proper ſun; thus the internal fight of man, which is that of his 
mind, receives it by way of influx from the ſpiritual ſun, and his 
external ſight, which is that of the body, from the natural ſun ; 
and both theſe influences operate in conjunction as the ſoul does 
with the body. Hence may be judged, what blindneſs and in- 
fatuation of mind they are liable to, which go about to philoſophize 
on theſe ſubjects, without knowing even the rudiments of truth, 
for their minds being furniſhed with no other ideas than what they 
borrow from nature and the ſenſes, and conſequently void of all 
ſpiritual light, they may aptly be compared to bats, which flutter 
about in the duſk of the evening, without any diſtinct view of the 
objects before them; nor is their infatuation leſs than their blindneſs, 
for judging of ſpiritual things by a falſe meaſure, they bewilder them- 
ſelves and others with their vain reaſonings, and ſo are 1 in the 
1 of Te = 
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That the fon of the forritual a is in iti * 2 love proceeding 
| from the Lord Jehovah, who is its center. 


5. Spiritual things c can only proceed from love as their root, and 

love from no- other ſource than the Lord Jehovah, who is love 
iiſelf *; and therefore the ſun of the ſpiritual world, whence all 
ſpiritual things ifſue as from their fountain, is pure love originating 
in God, who is the center thereof: This ſun is not God, but an 
emanation from God, and may be conſidered as the proximate 
ſphere of his glory iſſuing from himſelf and raying forth his divine 
influence to the circumference of creation. By the inſtrumentality 
of this ſun Jehovah created the univerſe, by which we underſtand 
in a complex ſenſe all the worlds, which are as many in number as 

the ſtars in the expanſe of the material heavens. That the work of 
creation was performed by the means or inſtrumentality of that ſun, 


W in its eſſence) is pos love, and fo by the date pe Fe 


9 Jobn-iv, 75 8. Lore is of God=-for God is love. 


* 
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is becauſe love is the very eſſence ſeſſe] of life, and wiſdom is the 
form [exiſtere] of life from the effence, and by love through 
wiſdem all things were created, as it is declared by the. apoſtle 
John, chap. i. The word was with God, and the word was 
*« God ; all things were made by him, and without him was not 
te any thing made that was made; and the world was made by 
« him.” By Word here is meant the divine principle of truth [di- 
dinum verum] or the divine Wiſdom *; and accordingly it is called, 
« The true light which lighteth every man that cometh into the 
<* world,” this being the office of the divine wiſdom by means of 
divine truth. They who deduce the origin of the worlds from any 
other cauſe than that of divine love by the operation of divine 
wiſdom, are under the like deluſion with perſons in a. delirium, 
who miſtake the ſhadowy images of a wild irregular fancy for real 
ſubſtances : No, there cannot be any other origin aſſigned to the 
ſtupendous, harmonizipg work of univerſal creation, as he may 
readily perceive who knows how to trace back effects to their ult!- 
mate or firſt cauſe. As God is one, fo there is one ſpiritual ſun, 
whoſe eſſence is pure love, and as that which has its eſſence and: 
exiſtence in and immediately from God, comes not under the pre- 
dicament of extenſion and ſpace, ſo having no relation to ſpace, 
though every where in it (abivis in ſhatirs abſque ſpatio] it is not: 
comprehended or limited by ſpace +: Thus divine love is. alike: 
preſent in the center and circumference: of the univerſe: Even 
common reaſon has ſome faint notions how the Deity fills all things 
by his preſence, and upholds them in their office and rank of 
tt . - creation, 


That the office of creation is aſcribed"indifferently.to the divine Worn ſxiſo-F 
and Wiſdom, appears from many places in the ſacred writings ;, Thus, To him that. 
& by wiſdom made the heavens,” Pſalm cxxxvi. The Lord by wiſdom hath. 
founded the earth,” Prov. iii. Hath eſtabliſhed the world by his wiſdom, and. 
. < the heaven by” his underſtanding,” Jer. Ii. The worlds were framed. by the 


+ This may in a meaſure be underſtood by the operations of the Human mind, as 
alſo by our ideas of wiſdom, goodneſs, joy, peace, &c. which bear no relation to 
diſtance or ſpace. However, let it be noted, that though ſpace or place cannot be 

ælicated of the ſpiritual world, yet the Author throughout his works aſſerts from 
is an experience, that there alſo is the ſame appearance of both as here, and even. 
2 much greater variety of ſenſible objects, for that ſpirits and angels being cloathed 
- with ſpiritual bodies have their ſenſations as well as we, and. thoſe far more delicate. 


(9 

creation by the word of his power; but how much clearer are its 
conceptions of this truth, when it has attained: to any competent 
knowledge of the true nature of divine love, and in a fort to appre- 
hend how in conjunction with divine wiſdom it -intends the ends, 
uſes and good of the whole? How, by its influx into the ſame 
wiſdom, it provides and directs the fit cauſes and means leading 

thereto, and by its operation through - wiſdom produces the effects 
which give accompliſhment to the whole? Y f [nike 


IV. 
That from the ſun of the ſpiritual world. proceed beat and light; 4 


proceeding from it is, in its efſence, wiſdom: 


6. That divine love is expreſſed in ſcripture-language by the 
word Fire is well known; nor, is it an unuſual thing for: preachers 
in their prayer before the ſermon, to pray that the heavenly: fire 
may kindle holy deſires and affections in the hearts of their hearers: 
The reaſon 1s, becauſe fire correſponds to love as its/proper emblem, 
and therefore is put for it“: Hence it was that God appeared to 
Moſes in the buſh under the form of fire, as likewiſe to the 
ti, 28 TID) 2797 07. es en Rm IIraelites 


* That outward material nature does, in all its parts and productions, anſwer or 
correſpond to things inward and ſpiritual, as the ectype to its prototype, or as face to 
face in a glaſs; many have had ſome glimmering ſight of, and many traces of this 
knowledge are to be found in the wiſdom of the ancients: Their mythology was 
foui.Jed in it, but it became Joſt in fable, and corrupted by the inventions of the 
poets. This doctrine of 1 was originally the key to all myſteries, and 
the mirrour of God in nature: It continued longeſt among the Egyptians, and was that 
learning in which Moſes is ſaid to have been ſkilled: Their hieroglyphics are the 
laſt remains of it; but the knowledge of theſe, and of the language, which expreſſes 
ſpiritual things by natural has now been long loſt in the world, and only remains 
with our author, who is poſſeſſed of it. He aſſerts that the ſcriptures are chiefly 
written in this language of correſpondences, (and ſomething of this truth has been 
retained in all ages of the church) and has given us large ſpecimens of it in his in- 
terpretation of Geneſis and Exodus in his books, called, Arcana Cele/tia, and in 
his numerous relations of the ſpiritual worlds, ex auditts & uiſis ibi, and gives us 
hopes of his obliging the world ſoon with a key to the ancient hieroglyphics. He 
has ſhewed in many parts of his works, that the moſt ancient church of all (i. e. be- 
fore the flood and the general corruption and apoſtacy that 'occafioned jt) made uſe 


of the natural emblems and ſigns, as the original language, for their inſlruction in 
" 95 5 divine 


( wo. ) | 

Iſraelites in mount Sinai, and alſo commanded fire to be kept 
burning continually on the altar, and the lamps to be lighted every 
evening in the tabernacle, viz. as correſponding emblems of divine 
love and divine light or wiſdom. That from this > arg fire of 

love proceeds even ſenſible heat, appears from its effects in human 
nature, eſpecially where the paſſion of love becomes exalted to any 
degree of fervent zeal ; nay, the warmth of the blood, which is the 
vital heat both in man and other animals, is no other than the effect 
of that love which is the proper principle of life in both : So like- 
wiſe the helliſh fire is no other than a contrary love of malice, diſ- 
eord and violence +. Hence it is, according to the doctrine of 
eotreſpondences, that divine love has its viſible repreſentations to 
the angels in the ſpiritual world, under the form af a fiery ſun like 
eurs on earth, and that their ſenſible degree of warmth from it, is 
in proportion to their receptivity of that love from the God of love. 
It follows by conſequence, that their light from that . fun has its 
manifeſtation according to the ſame law, for love and wiſdom are 
inſeparable companions, as eſſence and form [efe & exiftere] ; for 
the former manifeſts ' itſelf and produces its effects through the 
latter, according to the quality of its form: Analogous to this, in 
our world, is the heat of the fun in ſpring-time, when uniting with: 
the light, it gives vegetation to plants, &c. and ſo on to fructifica- 
tion: But indeed common language teſtifies to this truth, as when 
it is faid, That man's heart is warmed by love, and his underſtand- 


ing 


divine things, and to lead them to the Creator, that true God whom they wor- 
ſhipped ; and that afterwards idolatry took its riſe from men loſing ſight of 'Gog in 
his works, and worſhipping the figns inſtead of paſſing through them to what was 
fiznified by them, and that for this cauſe he gave them - in mercy a written language 
and law, to remove from them the occaſion of their idolatry. 


+ The helliſh kingdom has alſo its correſponding repreſentatives in outward'navire 
as well as the heavenly, viz. in poiſonous and noxious plants and animals, the diſ- 
temperature of the elements, &c. 80 likewiſe in men, who render themſelves the 
ſubjects of its malign influxes : This may be pictured to us in the oppoſite characters 
and diſpoſitions of a ſociety of chriſtians, animated with the ſpirit of divine love and 

ilanthropy, and that of an incenſed outrageous mob, inflamed with the wrathful 

of revenge and crue lty: Herein the properties of the two ſpiritual worlds manifeſt 
themſelves in outward nature, in which, as in a theatre or material exhibition, ſpi- 
zitua} good and evil are diſplayed, | . 


En ) 

ing enlightened by wiſdom 4. I have often ſeen that ſpiritual light, 
which ſo far exceeds our natural light, that it may be called bright- 
neſs itſelf, as ſignified to us by that compariſon of our Saviour's 
rarment at his transfiguration, when they became ſhining, ex- 

© ceeding white as ſnow, ſo as no fuller on earth can white them. 
Now, as ſpiritual light is wiſdom, therefore our Lord calls himſelf, 
«© Thatlight which lighteth every man; and alſo, «The true light? 
he being eſſentially the divine Word, the divine Truth, or the divine 
Wiſdom. It is commonly ſuppoſed that the rational part in man, 
which is called the light of nature, is from this natural world, 
whereas it proceeds from the light of the ſpiritual fun : Nor do ex- 
ternal objects, rendered viſible by the light of the natural ſun, con- 
vey fight to the foul, but the ſoul, by its viſive faculty, diſcerns 
them through the corporeal organs of viſion; were it contrariwiſe, 
Pphyſical, not ſpititual influx would be eſtabliſhed, which is con- 
trary to the truth of our doctrine. | bY e 


- 


v. 


That both this heat and this light communicate with man, the heat 
 woith his will, therein producing the bleſſing of love ¶ bonum amoris | 
and the light with his underſtanding, therein producing the documents 


7. It muſt be allowed by all who rightly conſider this ſubject 


7 
in its due extent, that every thing created by God has relation to 
| 8 8 825 IE 


+ Theſe forms of expreſſions perhaps run through all languages, and, with a 
thouſand like inſtances, , afford a proof. of the doctrine of correſpondences, or the 
analogy between ſpiritual. and natural things, being, as it. were, congenial to the 
human mind, or rather, by influx from the ſpiritual world, adapting the ſigus to the 
things ſignified by them: And as this appears. by the conſent of all languages, ſo 
_ eſpecially among the Eaſtern nations, whole parables, allegories, ſymbol, and emble- 
matical forms of ſpeech, bear teſtimony to this truth; and where human art and 
invention have the fartheſt , departed from this original natural language, in an 

nation, we there find the greateſt; ambiguity and , uncertainty introduced, and moſt 
occaſion given for ſophiſtry and equivocation: Hence it is that the knowledge of 
right and wrong is ſo perplexed and confounded by words of doubtful” meaning, 
affording infinite matter for chicanery, diſpute and wrangling. What is this 


but Babel? | | ha 
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ſome ſpecies of goodneſs or truth ||; therefore-it-is, that in man are 


two receptacles called the Will and the Underſtanding ; the former 
for the reception of good, the latter for the reception of truth, ſee- 


ing that theſe two principles conſtitute his proper life: And as all 


good is from love, and all truth from wiſdom, ſo they may be alſo 
ſtiled the repolitories of love and wiſdom: Now, that good is the 


offspring of love appears from hence, that whatever any one loves, 


he conſequently wills or deſires it, and en that which he ſo 


deſires takes effect, he ranks it under the / denomination of good. 


In like manner truth may be called the child of Wiſdom, as ſhe is 


the eſſence and ſource of every ſpecies of truth +. Truth, reduced 


to practice, has alſo in it the nature of good, and fo is called 
bonum veri. Without a diſtin and clear conception of theſe . 
two receptacles of life in man, viz. the will and the underſtanding, 
we in vain ſeek to know the true nature of ſpiritual influx, ſince 
they are the proper recipients of it: The will receives the good 


iſſuing from the love- principle ¶hnum amoris] and the under- 
ſtanding receives the truths which flow into it from the fountain of 
wiſdom, and both originally from the Lord Jehovah, who com- 
munieates them through the ſpiritual ſun, in the center of which 
he is more eminently preſent, and mediately by the angelical 
heavens [or miniſtry of angels]: Let it here be repeated, as touching 
theſe two receptacles of life, viz. the will and the underſtanding, 
that they are no otherwiſe diſtin than as the heat and light of 


the ſun ; and that as the will receives into itſelf the heavenly heat, 


which in its eſſence is love; ſo the underſtanding receives into itſelf 
the heavenly light, which in its eſſence, is wiſdom: And as the 
pes human 


I | The common reader will not fo readily fee the truth of this axiom, through not 
ſufficiently confidering that the two firft principles in the divine nature are, firſt, 
Goodneſs or love, and ſecondly, Wiſdom, and that the third principle, which is the 
divine energy or ſandtum procedens, can only produce the two former into effect 
and exiſtence ; and conſequently, that whatever is not according or correſpondent to 
neſs and truth, muſt owe its original to ſome other cauſe, as being contrary to 
the laws and order of God in creation. This doctrine rightly purſued would open 
and decide that queſtion which has ſo puzzled the. philoſophers of all ages, viz. 
1 whence comes evil? But this is not the place to enter upon that 
ſubject. | ok a Pancet | 3 ; 
1 Accordingly the ſon of Sirach ftiles her, The root of wiſdom ;” and, under 


another figure ſay of her, that * ſhe raineth down ſkills and knowledge of under- 


* ſtanding, Eccluſ. chap. i. 


E 


numan mind receives its influx from the ſpiritual world, ſo does it in 
turn communicate the ſame to our words and actions; for ſpeech 
derives its influx from the will through the underſtanding, as our 
actions do receive their influx from the underſtanding through the 
will ; and therefore all they who allow of influx, as operating on 
the underſtanding, but not alſo on the will, and build their reaſon- 
ings on this ſuppoſition, know and treat their ſubje& but by halves, 
and may be compared to perſons who, having but one eye, can only 
ſee objects on one fide of them. Let what has thus briefly been 
offered ſuffice on this propoſition, viz. that fpiritual heat influences 
the will of man, and therein produces the good of love num 


anmoris], and that ſpiritual light influences his underſtanding, and 


therein ron truth from Om: (5708 LO 1. 
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That theſe 2 principles if beat and light, or hoe and 7 2 are 
ecmanations from God in one cumjunctive influx into the - ſoul 97 
man, and through it [the ſoul] into his mind, affe&ions and thoughts 5; 

|; | and are thence derived into bis corporeal Jenſes, ſpeech and actions. | 


8. 8 inis has been Se 3 treated * till now, 
even by authors of ſagacity and penetration, as beginning in the 
ſoul, and fo paſſing into the body, and not as firſt proceeding from - 
a higher. ſource, and yet we believe or pretend to believe, that. 
every good and perfect gift, whether of goodneſs or true faith, 
iſſues from God as its fountain, and in no wiſe from the nature of 
man: Now whatever ſpiritual good is communicated from God to 
us, firſt enters the human ſoul and through it paſſes: to the rational 
mind, and fo on to the corporeal ſyſtem; and to go about to trace 

iritual influx from any other original, would be to act like one 
who ſhould. firſt ſtop up the ſpring and then ſeek. for water at the 


ſtream; it is as though one ſhould derive the exiſtence of a tree 


from its root and not from its parent ſeed, or ſtudy to eſtabliſh a 
conclufion without preceeding principles; for the foul is not life 
in itſelf, but only the recipient of life from God, who is the only 


fountain of life in himſelf; and as influx muſt be from a principle 


of life, to coniequently from God. In 10 ſenſe we are to under 
| ſtand 


En) | 
ſtand thoſe words in Gen. ii. 7. The Lord God breathed into his 
et noſtrils the breath of lives, and man became a living foul.” By 
which exprefſion is meant, the endowing man with the perception 
of what is good and what is true, Boni et veri.] Our Lord likewiſe 
declares concerning himſelf : <* As the Father hath life in himſelf, 
c ſo hath he given to the Son to have life in himſelf,” John v 26, 
Now he that hath life in himſelf is God F, and the life of the foul 
is life proceeding from God. As then all influx is originally from 
a principle of life operating in and through its proper recipients, 
and as the firſt and principal recipient in man is the foul, therefore, 
in order to a right conception of the nature of influx, we muſt 
ground it primarily in God and not in any intermediate cauſe, for 
otherwiſe we ſhould take from it its firſt moving principle, and fo 
eſtabliſh a doctrine which might be compared to a chariot without 
wheels, or a ſhip without fails. This being the orderly proceeding 
in which this ſubject is to be conſidered, therefore we began it 
with treating of the ſun of the ſpiritual world, in the midſt of 
which is the Tefidence' of the great Jehovah, No 5. and of the in- 
flux of love and wiſdom, and conſequently of life from its original 
ſource, No. 6 and 7, ſhewing that life is communicated from God 
to man; firſt, to his ſoul ; ſecondly, through that to his mind, or 
affections and thoughts; and laſtly, to his corporeal ſenſes, ſpeech 
and actions, ſuch being the ſucceflive progreſs of life from firſt to 
laſt; for in man the ſoul is firſt in order, then the mind, and 
laſtly the body: Now to the mind belong two vital principles 
which conſtitute its-proper life, viz. the will and the underſtand- 
ing; the life of the will is good flowing from love, [Benum 
emoris} ; and the derivations or offspring of the will are the affec- 
tions: The right life or ſubſiſtence of the underſtanding is truth 
flowing from the fountain of wifdom, verum ſapientiæ the 
derivations or offspring of which are the thoughts: And laſtiy, Tne 
liſe of the body confiſts in the corporeal ſenſes, ſpeech and actions; 
and that theſe, proceeding from the foul through the mind, have 

| N their 


8 Therefore Jeſus Chriſt, by the union of the divine eſſence | Jehovah] with the 
human nature calls bimſelf <+ The way. the truth and the life,” ſtiles himſelf © Ine 
reſurrection and the life,” and complains of men, that they will not come unto 
nim that they might have life ;” for the true ſpiritual life, which is here meant, 
proceeds from the Godhead ¶ Jehov ah] through the humanity of our Lord God and 
man, in intimate and hypoſtatic union. 


( 15 ) 3 
their manifeſtation in outward nature, according to the laws of order; - 
is well known by every intelligent perſon, The human ſoul, as 
being the ſuperior ſpiritual ſubſtance in man, receives its influx im- 
mediately from God ; the mind, as an inferior ſpiritual ſubſtance, 
receives its influx from God mediately through the ſpiritual world; 
and the body being of that nature which is called Material, receives 
its influx from God mediately through the natural world. That 
the good arifing from love bonum amoris] and the truths, pro- 
ceeding from wiſdom I verum ſapientiæ] are communicated from 


God to the ſoul of man conjunctively or in union, but in the inſtant 


of influx ate ſeparated or changed by thoſe who are not the paſſive 
ſubjects of their operations, will be ſheyed.in what follows], 


© VE. 


That the fur of this natural world is pure material: fire, - and tht 


9. By nature, or this - mundane: ſyſtem; we underſtand: | the: 
atmoſpheres and earths which we call planets, among which is the 
| | terraqueous- 


I This dectrine of influx-is not fo to be underſtood” as if it took any thing away: 
from man's free will, for without this liberty, he would be abſolutely incapable of 
regeneration and of being confirmed in goodneſs. This liberty is the gift of God to 
man, as much as goodneſs and truth, and that by which he is enabled to appropriate 
theſe to himſelf as the governing principles: of his happy life and meetneſs for glory. 
Angels and devils are both alike free in their choice, the former in chuſing the good, 
the latter in chuſing the evil, but having confirmed” themſelves in their choice re- 
ſpectively, they change not. It is otherwiſe with man in this life, for here he may 
repent and change, for outward nature is the ground in which either good or evil 
by choice and habit gain a form in the ſoul, take root and grow up to eternity; 
though even here alſo. the power of inveterate habits may approach nigh to an im— 
poſſibility of change. In this world man ſtands between the two kingdoms of good 
and evil; the angels of both have acceis to him, and ſolicit his choice and-fel] ip. 
and their “ ſervant he is, to whom he obeys,” Rom. vi. 16. Hence it is that the 
good influxes from God (and from him come no other) are changed by the evil 
nature of the ſubject or recipient into their oppoſites, good into evil, and truth into 
falſhood : So painted glaſs changes the colour of light, and venomous animals con- 
vert wholefome food into poiſon. Thus ſome are ſaid to change the truth of God 
into a lie, Rom. i. 25. And thus the Spirit of truth, when in the mouths of the 
falſe prophets, is called, © A lying ſpirit from the Lord,” i Kings xxii. 22, 23. 80 
ſome pervert the goſpel of Chriſt, by wreſting of ſeripture to favour their erxors- 
and evil ways. | 


( 16 ) 

terraqueous globe which we inhabit, with all its furniture and every 
thing viſible in it and upon it: And that both this and the other 
planets owe their ſubſiſtence to the ſun (which is not only the 
center of their revolutions, but alſo by a kind of immediate preſence, 
ſupplies them with light and heat ſuited to their occaſions) every 
dne may gather from the information of his ſenſes or from the 
writings of natural philoſophers : Now, as they derive their ſub- 
fiſtence, ſo does it follow, by a natural deduction of reaſon, that 
they derive alſo their exiſtence from it, ſeeing that continual ſub- 
fiſtence implies a continuation of firſt -exiſtence, and conſequently, 
that this natural world was created by God through the inſtrumen- 
tality of our natural ſun . It has been obſerved before, that 
ſpiritual and natural things are totally diſtinct as to the condition 

of their exiſtence, and that the origin and ſubſiſtence of ſpititual 
things, are derived from that ſun, which in its eſſence is pure love, 
and in the midſt of which the great Jehovab, who is the Creator and 
upholder of the univerſe, has his more eſpecial manifeſtation and 
reſidence: And by purity of reaſon it follows, that natural things 
in like manner are derived from and ſuſtained by our material ſun, 
and both from God, and this, as evidently as the effect follows from 
2 | E438 | +4 F 12 T6 1 its 


* As doubts may arife in the minds of ſome, concerning the agreement of this 
doctrine of our author with the Moſaic account of the creation in Gen. i. becauſe after 
mention therein made of the waters, the dry land, and the vegetables being created, God 
ſaid, ver. 14. Let there be light in the firmament of the heaven,” &c. and in 
ver. 16. God made two great lights, &c. Let it here be obſerved, that all that 
can be gathered thence, by thoſe who ſuppoſe that to be an orderly and ſucceſſive ac- 
count of the creation of this mundane ſyſtem, is, that the particular office of the 
ſun in conjunction with the moon is there firſt mentioned, viz. their enlightening the 
two hemiſpheres of the earth by day and by night, and not that the ſun was un- 
created till the fourth day; and this for the following reaſons: Firſt, becauſe be- 
fore the creation of the ſun there could be no diviſion of days: Secondly, becauſe 
God is ſaid, ver. 1. to have created the heaven and the earth.“ Now the heaven 
being mentioned firſt, we muſt ſuppoſe the ſun (which is the center 2nd fountain 
luminary of the material heavens) to have been firſt in that part of creation, for the 
center in order of nature is before the expanſe ; therefore all things tend to their 
center as to their ſource, and the ſoul, in its true direction to its center, which is 
God. Thirdly, in ver. 3 God ſaid, Let there be light;” but we know of no 
light in this our natural ſyſtem, but what proceeds mediately or immediately from the 
fun. Fourthly, in ver. 12. we read that the earth brought forth graſs, herb, and the 
te tree yielding fruit; but we have no idea of any ſuch vegetable production without 
ſolar heat; and therefore to ſuppoſe, that the ſun was not created till afterwards, is a 
ſuppoſition contrary to the order of God in nature. to {agus mine 


its cauſe. And that this our natural ſun (from which our whole 
planetary ſyſtem derives its origin) is pure fire, appears to a demon- 
ſtration from its effects in the focus of a burning glaſs, from the 
degree of its heat in an exact ratio to the angle of incidence, made 


by its rays according to the different climates and ſeaſons of the 
year, and from ſenfible experience in numberleſs other inſtances. . 


They who are utter ſtrangers to the forementioned diſtinction of the 
origin of things ſpiritual and of things natural, are apt to confound 
both, and to Grelle from the deception of the ſenſes, or from 


falfe reaſonings, that ſpirit and fpiritual things are nothing more * 


than a purer kind of matter exalted and ſublimated by the opera- 
tions of heat and light, and conſequently that love and wiſdom 
proceed from no higher original: They find that whatever objects 

reſent themſelves to their fight, ſmell, touch, &c. are ſo many 


different corporeal forms, and fo erroneouſly infer, that all in- 


tellectual things are from the ſame natural ſource, and fo become 
Naturaliſts or Atheiſts “ whofe wiſdom may be compared, accord - 
ing to that vulgar proverb, to putting the cart before the horſe; 
whereas the true philoſopher, who rightly diſtinguiſhes things ac- 
cording to their proper eſſences and ſources, conſiders this natural 
world but as the ectype or material repreſentation of the ſpiritual 
world its archetype ; he diſcerns that all influx is ſpiritual, and as 
fach proceeding from the ſoul to the body, and that the organs of 
the latter are no other than fo many yehicles or mediums whereby 
the ſoul materializes its operations in outward nature, and pives to 
them correſponding forms. All they who argue on the contrary 
fide, viz. for influx from matter, do, in their reaſonings, reſemble 
the retrograde motions of the crab; and however they may think 
themſelves quick-ſighted, as Argus, they are only like Argus 
aſleep, or with his eyes ſhut, nor are all their boaſted concluſions 


* Hence that abſurd maxim of ignorant men, Nihil eff in intelleftu quod non 
prius ſuit in ſenſu, whereas it is obvious that metaphyſical truths have no relation 
to objects of ſenſe. It was on the ſame falſe ground that the ancient Atheiſts, Anax- 
amander, Democritus, Leucippus, and the reſt of them, built their impious ſyſtems 
and our modern Naturaliſts, who, copying after their examples, reſolve all things into 
blind unintelligent nature, and induftriouſly avoid all mention of God, are fools of 
the ſame ſtamp, though with this higher aggravation of their infidelity, that they 


ſhut their eyes againſt clearer light that vouchſafed to their heatheniſh ſeli- 


deluded brethren. 


* 


af buy 


in favour of a creative nature and a co-extended God, any other 
than the wild productions of a diſordered mind. , 


VIII. 


Hence it follows, that whatever proceeds from this material ſun, con- 
fidered in itſelf, muſt be void of hfe. 


9. Every one that rightly exerciſes his intellectual faculties, and 
is not governed by mere ſenſe, is capable of knowing, that love in 


® its eſſence is a vital principle, and that its form is ſpiritual fire; 


and that on the other hand, our elementary fire, conſidered in itſelf, 


is deſtitute of any ſuch vital principle, and conſequently that the 


ſun of the ſpiritual world, which is pure love, muſt be repleniſhed 


with life, and that our natural ſun, which is mere fire, muſt be void 
of life; and that therefore every thing that proceeds from them 
muſt partake of the nature of their reſpective ſources. There are 


two principles that produce all effects in the univerſe, viz. life and 
nature; and we then think and ſpeak according to the true law of 
divine order, when we maintain, that the living, ſpiritual principle 
within, influences and actuates external nature; but it is not 1o 
with thoſe who place inanimate nature before and above the living 
principle: ſuch are our naturaliſts who invert the divine order and 
give nature the pre-eminence over ſpirit, that they may juſtity to 
themſclves their ſenſual indulgences, whilſt they live in a total 
neglect both of the rational and ſpiritual life: All ſuch deceivers 
and perverters of the truth, whether they be called Atheiſts here, 
or ſatanic ſpirits in the kingdom of darkneſs, are ranked in ſcripture- 


language under the denomination of the dead: Thus in Pſalm cvi. 


28. „They joined themſelves unto Baal-peor and ate the offerings 


ef the dead. So Palm cxliii. 3. The enemy hath perſecuted 
« my ſoul ; he hath made me to fit in darkneſs, as the men that 


« have been long dead.” And in Apoc. iii., 2. © I know thy 
« works, and that thou haſt a name that thou liveſt, and art 
« dead. Be watchful and ſtrengthen the things which remain, that 
« are ready to die. They are here faid to be dead, as being in a 
ſtate of ſpiritual death and condemnation ; for ſuch is the condition 
of thoſe who ſet up inanimate nature in the room of the living God, 


and 


(©19<}; 

and make that to be the author of life, and the light of truth, 

thereby extinguiſhing in themſelves every idea of the true God, 

of heaven, and of eternal life : All who thus put error for truth, 

reſemble thoſe birds of night, to which darkneſs is light and be 
darkneſs; and as falſhood is truth to them, ſo likewiſe evil is their 
good, and therefore they may be compared to thoſe ravenous birds 
and beafts, whole moſt delicious repaſt is ſtinking carion. The 
perſons here deſcribed are all for phyſical or natural influx; and if 
at any time their expreſſions lean to the oppoſite fide, this is in 
conformity to the ſyſtem they REG profeſs, and not to are 


conviction of mind. 


That the 4 oh inveſts ztſel, if with altar: nature,. as 
man does bimſe elf” with bis garment. | 


77. It is an allowed axiom in philoſophy, that to every operation 
or act are required an active principle and a paſſive ſubject, and that. 
without both theſe, no effect can take place: Juſt ſo the caſe ſtands 
between ſpirit and matter; the former is a living principle, the 
latter a dead, inert ſubject; conſequently, whatſoever has continued 
to exiſt from the beginning in this our ſolar ſyſtem, is from a 
ſpiritual ſource through a natural medium, whether it be in the 
animal or in the vegetable kingdom. Of kin to this axiom is the 
following, and accordingly adopted by the wiſeſt ſcientific men, 
viz. That in producing every effect, a principle and an inſtrumental 
cauſe muſt concur; and that both theſe, though diſtinct in them 
ſelves, yet as they appear but one, are conſidered: jointly - as 
one and the fame cauſe; and this holds good in relation». 
to ſpirit and matter [nature]. That theſe two, in producing their 
effects, appear but as one, is, becauſe the ſpiritual part is contained 
or concealed in that which is natural, as the fibre in the muſcle, 
or as blood in the artery, or, to uſe another compariſon, as the 
thoughts in the ſpeech, or the affection of the mind in the ſound 
of the voice, communicating themſelves through. theſe external. 
natural inſtruments. Hence we may form ſome idea how ſpirit 
clothes itſelf with matter; and, indeed, as a garment is to a man, fo+ 
is the organical body to his ſoul, which he ny pee be ſaid to- 
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put on, to wear it, and to put it off at the time of death. In 
like-manner the body waxes old as does a garment, decays and 
periſhes ; whereas the ſoul, being a ſpiritual ſubſtance, is. ſubject to 
no ſuch periodical changes. They who conſider the body in any 
other light than as a covering to the ſoul, dead in itſelf, but orga- 
nized and fitted to receive the influxes of life through the ſoul from 
God, muſt from an erroneous ſuppoſition conclude, that the ſoul 
has a proper life of its own, and fo likewiſe the body, and that, ac- 
cording to a law of pre-eftabhifhed barmony betwixt both, they concur. 
in uniting their operations; or elſe, that there is a communication 
between theſe two lives by influx, either from that of the ſoul into 
that of the body, or vice verſa ; whereas it is a truth flowing from 
the nature of created beings, that what is poſterior in order cannot 
act from itſelf. but from that which is prior to it, and this only from 
that which is ſtill prior, and ſo on till we come to the firſt ſelf- 
moving principle, which is God “: Beſides, life in itſelf is a firſt 
principle or unity, and therefore not createable but altogether com- 
municable from its fountain-ſource into certain organized forms 
adapted to the reception of it. Such are all and ſingular the forms 
of every kind of life throughout the univerſe . It is ſuppoſed by 
many, that the ſoul is poſſeſſed of a principle of life as its proper 
own, and that therefore life is continued to man from himſelf, and 
not by any influx from God; but all ſuch entangle and confound 
their minds with their own falſe reaſonings on this ſubject, being 
go true is that declaration of the apoſtle in its moſt literal ſenſe, that *in God 
<« we live, and move, and have our being, Acts xvii. 28. : 
+ Life, in the higheſt archangel and the loweſt reptile, is one and the ſame. in its 
original eflence and ſource, which is God; and it is the difference in the ſubject .or_ = , 
recipient that alone varies the form of it, Man has a threefold capacity, or re- : 
Cipiency one above another, which no other creature has, and therefore is receptive ' [of © 
of the ſpiritual and rational, as well as of the animal life, The exerciſe and im- 
provement- of his faculties open the two former; but where they continue ſhut, he 
is no better than a ſenſual animal (as is to be ſeen in too many, not only _—_ 
2 but nominal chriſtians) though the root of his nature being in the eterna 
world, he muſt be immortal. They who attain no higher than. to the rational life - 
in this world,” may be great ſcholars, and may be able to ſpeculate highly, to reaſon 
deeply, and to talk learnedly, but if they advance not to ſome ſenſe of ſpiritual — 
chings, or to a con cientious diſcharge of religious and practical duties, according to 
the light and means afforded them, they reach not the ſpiritual bleſſed life to all 
eternity, for no ne principle is opened in the ſoul after death, nor can be, for this 


in the only ſeaſon of probation and ſowing; afterwards the tree lies as * 
| N Whether 
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mere dotards in ſpiritual things, in all their diſquiſitions after which 
they are bewildered in a labyrinth of errors, from which they know 
not how to extricate themſelves ; they are as men lodged in ſome 
deep cavern of the earth, where they dwel in perpetual-\darkrieſs.” 
The neceſſary conſequences that follow front" theſe men's falſe 
principles are horrible, as that God hath ſo tramsfuſed himſeif into 


men, that every one is thereby become a kind of god, owing the con- 


tinuance of his exiſtence to himſelfi as like wiſe alb goodriefs/and wiſ- 

dom, and that all ſaving faith and ofatity are his on 7 — riches, 
derived from himſelf and not from God; beſides many other ſhocking” 
tenets, only becoming thoſe ſpirits of darkneſs, which, when in this 
world, took nature for the Godiof life and all things. I formerly heard 
the voice of one ſaying from heaven that if thete were x fingle 
* ſpark of liſe in man proceeding: from himſelf, and not from God, 
by continual influx] that heaven, and all that is therein, -would” 
have no exiſtence, and conſequently there could be no true chureh 
© on earth, nor any: ſuch thing as eternal life *. See more on this 


ſubject in the Memorable Relations of a work publiſhed" by me, in- 
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whether in its direction for heaven or helf. It is othietwife with'infarits; and ſuch as * 
depart this life, not having attained to the uſe of the reaſon ; for theſe not having 
corrupted nor alienated themſelves from God, nor confirmed themſelves in evil, they 
are after death commited to the tuition of angels, and adyance, through wiſdom and 
the knowledge of their Savidur” God; to divine love, in 4 certam progreſs to 
glory. Look well to it, O man hof ſtandeſt here on _ pribdtion under the 
means of inſtruction and grace, for this! only is thy accepted ti a ri 
ſtate irreverſibly depends on that form of lite which. thou gainelt here and carvielt . 
with thee to the world of ſpirits. ; Pn | e 


* To perſons converſant only in natural ſubjects, and unacquainted with mes 


titled, AMaoRE CoNJUGIALI; No. 132 tor 


2 truths; al moſt every thing that is ſpoken from a Theoſophic ground or the 


laws of a divine philofophy will appear ſtramge, if not incredible, but this ariſes from” 
their ideas being inadequate to and unexerciſed on ſubjects of this nature. The pro- 
poſition here mentioned by our author is of this kind, and yet even common reaſon 

may ſo far ſubſcribe to it, as to acknowledge the poſſibility of its being true: Thus” 
Every thing that is according to the divine order muſt be perfect, as being planned 
on the rules of infinite wiſdom; and conſequently could any alteration poſſiblystaxe 
place, the change would be infinitely, for the worſe, for ſuch is the diſproportion 
between perfect and imperfect; the relations of things in the whole Tyſem' would be 
altered and deſtruction or annihllation enſue: Sòô in the natural world, if à ſingle 
grain of ſand. or atom were added or diminiſhed; it s credible that it would otcaſton 
the diſſolution and ruin of the whole; but the caſe before us is of {til} higher con- 

ſequence; for if man had life in and from himſelf, his dependence on God in that 


reſpect would be cut off, and the. divine ſorereignty and order become anarchy and 


confuſion. 
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That ſpirit, thus clothed with matter in man, renders' bim capable of 


being a rational and moral agent, and fo at once both ſpiritual and 


natural | ſpiritualiter naturalis]. 


12. The truth of this propoſition follows by neceſſary con- 


ſequence from the foregoing in No. 9; for as the ſoul continually 
receives an influx of lite from God, ſo it tranſmits the ſame by 
influent communication through the perceptive mind to the body, 
giving to the laſt, through its cloſe union therewith, the appearance 
of a corporeal life; hence we know by experience, that ſpirit 
united to matter in man, as a living power to a lifeleſs ſubject, 
qualifies him for rational ſpeech and moral agency. It ſeems indeed 
to out ward appearance, as if the tongue and the lips ſpake, and the 
ams and hands acted by ſome power of life in themſelves; whereas 
it is thought that ſpeaks, and the will that acts (both ſpiritual in 


themſelves) through their reſpective material organs formed from 
this outward natural world. That this is fo, will readily appear, 
when we conſider, that upon the cealing of thought, the tongue is. 
immediately filent, and that upon the will's refraining to exert its 
active power, the limbs are motionleſs in an inſtant. The union 


of ſpirit with matter, and the appearance of life in the latter from 
this union, may be illuſtrated from the compariſon of a ſponge 


replete with generous wine, from the rich juices in the grape or 


apple, and the aromatic virtue in cinnamon: Now expreſs theſe 


juices, and extract the tincture from their containing veſſels and 


integuments, and what remains but inſipid dry huſks and fila- 
ments? The caſe is juſt the ſame with the corporeal organs, when 
ſepatated from their vital principle. That from this union of what 

is ſpiritual with what is natural in the human conſtitution, man. 
has his denomination of a rational creature in this lower world, 


appears from the power of arrainging and annalyzing his thoughts, 


and the various exerciſes of his underſtanding; as that of his being 


2 moral agent does from the regulation of his actions and deport- 
ment by the rules of honeſty and decorum, which high privileges 
he is endued with from the power given to him to receive influx from 
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the Lord throu gh the angelical heavens, which are the habitations 
of wiſdom and love, and conſequently of rationality and morality 
in their eſſential ground *. It is from the union of theſe two 
principles from both worlds that man is qualified to be at once 
both ſpiritual and natural ¶ ſpiriatualiter naturalis]; and that the 1 
with him after death is partly ſimilar and partly diſſimilar, | 
becauſe he has then alſo a real and ſubſtantial body, but ſpiritual, 
whereas, that which he is at preſent inveſted with, is material or 
natural. Many ſuppoſe that the perceptions and cogitations of the 
mind (as — ſpiritual things) preſent themſelves to us naked 


and deſtitute of all organized forms; but this is owing te their 


ignorance of the formation and offices of the brain with the various 
intertextures and convolutions in its cineritidus and medullary fubs 
ſtances, its different glands, ſinews, and partitions, and numberleſs 
imperceptible fibrillæ, and theſe inveſted with its meninges and 
matres [dura & pia] all which afford infinite materials and” re- 
ceptacles to the mind for the configuration of its ideas: Now, upon 
the good condition of theſe parts depends the ſoundneſs” of the 
intellectual operations, and the regular determination of the will in 
this our natural ſtate, ſo that a man is deemed rational and moral, 
in proportion to the right organization of his mental forms; for the 
rational ſight of man, which is the underſtanding, can no more, 
be ſaid to exiſt here in this outward world without organs properly 
adapted to the reception of ipiritual light, than the: 9 a to⸗ 


11 
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+ From i ignorance, as ; touching the nature. of —_ „ to the Br of 
our author, viz. as proceeding originally from God to the ſoul, and thence through 
the mind to the corporeal organs, many falſe philoſophers: have turned Materialiſts, 
Septics or Atheiſts ; for beginning at the wrong end, and tracing}, the, intellectual 
operations from organized matter as the ſource.and cauſe of, them, they could not 
but infer that the cauſe being ſpoiled or taken away, the effect mu neceſſariiy 
ceaſe. Hence it is that two eminently uſeful bodies of men, // phyſicians and 
ſurgeons, among whom many have been great benefactors to mankind, and not only 
the ornaments of their profeſſion, but. allo of human nature, have "been unjuſtly 
{tigmatized with the reproach of Atheiſm, or called Materialiſts, as denying the i im- 


mortality of 12 foul; and this becauſe of the ignorance or eee of ſome 
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13. It has been proved before, that man has not a principle 
of life in himſelf, but is only a recipient of life from God ; 
foraſmuch as love and wiſdom conſtitate the true life of man, and 
they being only originally.in God, he muſt neceſſarily be the only 
fountain. of his life; and conſequently, as far as any man loves 
wiſdom, ſo far he is the image of God, or a receptacle of the 
divine life; and on the contrary, as far as any one is in the oppoſite 
love, ſo far he is not a recipient of the divine but of the helliſh life, 
which in ſeripture- language is called Death . Let it be obſerved; 
that love-and wiſdom in the abſtract do not conſtitute life itſelf, but 
are the cflence of it; whereas the pleaſant ſenſations of love, and 
the delighiful perceptions of wiſdom (which are the affections) 


E 


unworthy members of their reſpeGive proſeſſions, who never purſued a thought 
beyond matter and mechaniſm: Now the error of theſe ſcioliſts is fundamental, in- 
verting the whole order of creation; and is they ſet out from falle principles, all their 
concluſions muſt be falſe; were they to reaſon to eternity. They ſee that a contuſton 


or other injury of the brain 'occafions a diſorder or loſs. of the underſtanding or 


memory, and thence argue that the brain is the principal cauſe or fountain of theſe 
powers ; whereas perception, thought and memory, do not flow from the brain, but 
from the mind into it, as the proper recipient thereof for the manifeſtation of the 
intellectual powers in outward nature; or the material part of the human con- 
Nitution. "The defect or deſtruction of the organ does not occaſion any abſolute loſs or 
annihilation of intellect, for that remains ſtill the ſame in its own ſpiritual principle 
or world, it only hinders its influx into another condition of exiſtence, and fo from 
manifeſting its operations in the natural world. The ſoul and its mind are abſolutely. 
independent on this mortal body, they communicate to it, but receive nothing from 
it, 1 to natural things by means of and through it; they live, even 
during their union with the body, in the fpirituat world in their own ſpiritual body, 
and here only by communication with this organized material body. So much 
depends on affigming to influx its proper ſouree and progreſs, even the whole amount 
of the difference between believing rightly and infidelity. | Bos 

The life of devils, and the life of angels are equally the ſame in their root and. 
principle as proceeding from God, but the influx is eee by the evil that is in 
the will and nature of the * : So the ſame ſun which gives vegetable life to the 
falutary balſam, ripens in like manner the baleful juices of the deadly aconite. 
See note under No, $. | | | 
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ive to life its true and proper form, for through them the eſſence 
De] of life has its exiſtence ſexiſfere], and theſe are commu- 
nicated with the vital influx from God. This may be illuſtrated 
from the genial influences of the light and heat of the ſun in ſpring- 
time, chearing both man and beaſt, and giving new life and fruit- 
ful vigour to the vegetable world: juſt ſo the ſweet affections of 
love and wiſdom enlarge the faculties of the foul, and diſpoſe them 
for the reception of more copious influxes, even as a merry heart 
opens and exhilerates the countenance. Man, with reſpe& to his 
love and deſire of wiſdom, may be compared to the garden of 
Eden, in which we read were two trees, the one of life, the other 
of the knowledge of good and evil: The tree of life is the recep- 
tion of love and wiſdom from God, under a plenary ſenſe and 
conviction of his being the author of them, and in dependence on 
him as the ſole fountain of all goodneſs: And the tree of the 
knowledge of good and evil is where any one preſumptuouſly 


aſcribes love and wiſdom to ſelf, and ſo ſets . himſelf in the place 


of God: To do this is the very effence of folly and madneſs, as 


the former is an indication of true wiſdom. See more on this 


ſubject in the memorable narrative in the treatiſe, DE amore Con- 


JUGIALI, No. 132 to 136. 1 ſhall hear adduce an arcanum from 


the celeſtial world, in confirmation of this doctrine. The heavenly 
angels turn their faces to the Lord as to their ſun, but the infernal 
angels turn their backs to him, and ſo receive the divine influx into 
the evil affections or concupiſcences of their will, and render their 
underſtanding ſubſervient and obedient thereto*; whereas the 
former receive their influx into their intellectual affections, and 


regulate their will by their underſtanding: Hence it is that theſe 


D are 


It is to be noted, that in the ſpiritual worlds, as is abundantly declared in the 


Author's works from his own experience, that all things have their appearance there 
according to the laws of correſpondence: Thus truth, goodneſs, innocence, all 


virtues, graces, good affections, &c. and _ kind and degree of them, have their 


external-repreſentations-or correſponding objects according to the infinite riches and 
beauties of ſpiritual nature with endleſs variety: This world is alſo full of cor- 
re ſpondences (but man has loſt the knowledge of them) and ſo likewiſe the helliſh 
kingdom. To:give only a hint by way of illuſtration. To two angels converſing 
together, ſuppoſing on love or innocence, the correſponding viltb'e ſcene preſented 


to them may be delightful fields with ſporting lamhs, little children playing in 


flower-gardens, warbling birds of beautiful colours, and the like pleaſing image 


are 


„ 
are in a ſtate of wiſdom, but the others in a ſtate of folly and 
madneſs; for let it be obſerved, that the ſeat of the underſtanding 
is in the brain or fore- part of the head, but that of the will in the 
cerebellum or hinder part *. It is well known, that the man 
who forſakes the ways of wiſdom and abandons himſelf to error 
and deluſion, bribes and ſtrains his underſtanding to invent argu- 
ments accommodated to his inclinations, that ſo he may confirm 
himſelf in his error, and reconcile to his mind the gratification of 
his corrupt affections ; whereas the wiſe man maketh uſe of the 
light of truth, that he may diſcover what is wrong in the pro- 
penſions of his will, that he may bring them under the reſtraints and 
correction of wiſdom : Or, to deſcribe theſe two characters, in other 
words, the man of wiſdom turns his face to God, as believing that all 
love and goodneſs can only come from him; therefore he truſts in 
te the Lord with all his heart, and leans not unto his own underſtand- 
t ing, Prov. iii. 5. And this is ſignified by eating of the tree 
of life, Apoc. ii. 7. But the fooliſh man turneth his back to God, 
or looketh to himſelf alone for his ſupplies of goodneſs and wiſdom, 
according to the character given of him in Prov. xxviit. 26. He 
« that truſteth in his own heart, is a fool.” This is to eat of the 
tree of good and evil. Hence ſome imperfect conception, at leaſt, 
may be formed, how the continued reception of vital influx from 
God is according to the ſtate or condition of love and wiſdom irr 
man; and the laws of this influx may be farther illuſtrated by the 
following compariſons : Firſt, By the influx of light and heat into 
vegetables, which bloſſom and bring forth fruit after their kind, 
according to the particular configuration of their component fibres 
and veſſels; or in other words, according to their receptivity : 
— Secondly, By the influx of the rays of light into precious ſtones, 
which admit and modify thoſe rays into various colours, according 


are repreſented correſponding ſcenes of wildneſs, barrenneſs, diſmay or horror. So 
likewiſe the forms and appearances of the inhabitants of thoſe kingdoms correſpond 
to their particular tempers and diſpoſitions ; thus, to turn their backs to the ſpiritual 
ſun, is repreſentative of their rejecting truth; ſo, Jer. ii. 27. they have turned 
their back unto me, and not their face.“ Something in this way of correſpondence 
is retained in = language, though few attend to the meaning of it. The 
ſcriptures are full of it. 

N. B. The great Dr. Willis places the ſeat of voluntary motion in the 
cerebellum, 


( 27 ) 
to the particular contexture of their parts or receptive powers : 
And thirdly, By the appearance of rainbows in certain optical 
SY glaſſes and ſhowers of rain, where that phænomenon is exhibited 
to the eye, according to the angle of incidence and the refractions 
of the rays, and conſequently according to the reception of the _ 
ſolar beams. Similar to theſe are the operations of the influx of 
ſpiritual light from the Lord, as a ſpiritual ſun: This influx into 
the human mind never ceaſes, but the reception of it varies accord- 
ing to the nature and qualities of the ſubject. 


eh ]˙ 1 CO En 
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XII, 


That the human underſtanding may, by due culture and improvement of 
15 the rational faculties, be elevated even to a degree of angelical wwiſdom ; 
* = and the human will, i the life be good, be kindled into a Pear of 
ſeraphic love; but then ſuch an elevation of love can only take place 
where the will and practice are conformable to the dictates of wiſdom 
in the underſtanding, . 


14. By the human mind, as has been obſerved before, we are 
to underſtand its two principal faculties, the underſtanding, and the 
will; the former is the receptacle of the celeſtial light, which in 
its efſence is wiſdom ; and the latter, the receptacle of the cœleſtial 
heat, which in its eſſence is love; and theſe two proceed from 
the Lord, as a ſpiritual fun, by way of influx univerſal and ſingular | 
into the heavenly and alſo into this natural world, ſo communicating 
love and wiſdom both to angels and men. It is to be noted, that 
this love and wiſdom, as proceeding from the Lord by influx into 
angelical and human ſouls, are originally in union as one principle, 
but are received in the minds of both in a divided ſtate as two 
principles, firſt the light which gives underſtanding, and then 
gradually the love which forms the will: And this method of pro- 
ceeding is by a gracious appointment, foraſmuch as man is deſigned 
to be a new creature or reformed, and that by means of the under- 
ſtanding, and therefore is to be inſtructed from his childhood “ in 
D 2 | the 
* The noted Rouſſeau has not been aſhamed publicly to declare, in oppoſition to 


this truth grounded on ſcripture, and the ſuftrages of all wiſe and good men in every 
age, that it is ſoon enough to teach young people any thing of God, till they arrive 


at 
7 


( 28: ) 
the principles of truth and goodneſs, that he may know how to 
chooſe and order his life aright, ſeeing that the will is to be governed 
by the underſtanding: To this end man is endowed with the 
wer and means of advancing; even to ſome degree of angelieal 
wiſdom, that ſo all things may go well with him in time and 
eternity, if he regulates the motions. of his will by the light of 
truth, and not otherwiſe; for the human will is by nature prone 
to all kinds of evil, and therefore if not reſtrained by diſcipline, 
man would not ſtick at robbery or murder, or any kind of wicked- 
neſs, to gain his own ends; conſequently, unleſs the human in- 
telle& could raiſe itſelf above the will for the attainment of wiſdom, 
that ſo it may communicate inſtruction to. influence and control 
the latter, man would be no better than a beaſt, his thoughts 
would be chaĩined down to his natural paſſions, nor could he make 
any excutſions into the intellectual world, nor even enjoy the uſe 
of ſpeech, but would expreſs his affections by. inarticulate ſounds 
like the brute creatures: Without ſuch a ſeparation of his under- 
ftanding from the natural bent of his will, he would -be rendered 
incapable of exereiſing any rational enquiries or concluſions, and 
be under the ſole dominion of animal inſtinct, and fo, being unable 
to acquaint himſelf with God in the ſtudy and knowledge of the 
works of creation, he could have no fellowſhip with him, nor con- 
ſequently 


at the age of ſixteen or ſeventeen; and this, in order to prevent their being prejudiced! 
by wrong conceptions of him, too early inbibed. But who are to inſtruct them in 
their riper years, but ſuch as would be appointed to form their more tender minds on 
the ſubjects of God and religion? If therefore ſuch knowledge is neceſſary at any 
time, is not the more early the better, that it may take the deeper root in their 
minds, as well to counteract the growing evil propenſities of nature, as to ſecure: 
them the more effectually againſt the aſſaults and temptations of a dangerous world: 
But as that author is well known to be no friend to the chriſtian inſtitutes, ſo 
neither does he ſeem better affected towards the civil improvements of humanity; 
for he in many places ſpeaks with preference of untutored ſavages, and ſometimes 
degrades human nature to a level with the brutes ; but in truth, the man ſeems in- 
fatuated with the pride of an affected ſingularity, and of dealing in paradoxes more 


deteſtable than heatheniſh; and yet this very man, baniſhed from his own country. ws » oo 


(Suiſſerland) as a dangerous enemy both to the religious and civil conſtitution of it, 

have we ſeen careſſed and even penſioned in England: But would it not have been 

a more ſuitable reward for his ingenuity, and more to our honour, I ſhould ſay leſs 

to our diſgrace, had we granted him a ſafe conduct to the Indians of America, that 

he might have enjoyed the company of his friends the Cherokees and Chickeſaws; 

3 if be choſe it rather, have aſſociated with the Sylvan baboons, uncorgupted by 
ucation. | 
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fequently be capable of a bleſſed immortality ;: for, to all appear- 
ance, man thinks and acts as from himſelf, and this appearance 
of his doing ſo, is the reciprocal part on his ſide of his union or 
communion with God; for without reciprocation there is no con- 
junction, as betwixt an active and a paſſive there can be none 
unleſs the latter reciprocates by re- action. God alone is the firſt 
agent, and man ſuffers. himſelf to be ated upon, and re- acts in 
appearance as from himſelf, though in truth ſuch re- action, deeply 
conſidered, is alſo from God x. What bas been here offered, if 
attentively conſidered, may ſerve to ſhew the quality of love in the 
human will when jt is elevated and influenced by a right under- 
ſtanding, and when it is not, and conſequently what is the quale or 
quality of man. Now what man is in quality and condition, when 
his will or principle keeps not pace with his underſtanding; but 
whilſt the latter is employed on heavenly things, the affections of 
the former are ſet on earthly things, ſhall be illuſtrated by the: 
following compariſons : Such a one may be likened to an eagle, 
which, ſos ring in the upper regions of the air, ſpies his prey upon 
the ground, and ſuddenly deſcends to feaſt on garbage; or to the 
adulterer, who, after extolling the virtue of chaſtity, in company with 
his friends, preſently withdraws to commit lewdneſs with his 
paramour ; or to ſome fly thief, who, being appointed to keep 
watch for the ſecurity of the garriſon, on ſpying ſome booty at a. 
diſtance, quits his ſtation to play the robber: Such is the man 
whoſe will and affections correſpond not to the improvement of an 
_ exalted underſtanding, but are funk in gtoſſneſs and ſenſuality = 
Far otherwiſe is it with thoſe happy ſouls, who by the falutary: 
documents and influence of their intellectual attainments ſubdue: 
the irregular propenſities of their nature: In theſe the underſtanding: 
and will join in amicable confederacy ; wiſdom: and love are in- 
ſeparably conjoined in marriage - union, and their lot is with. 

angels in. bliſs eternal, Ds ; 
XIII. That 


* The ſenſe of the author in this place ſeems to be as follows: As God is the- 
firſt mover and principle of all agency in man, ſo in the great work of our fel/owſhip, 
with God, whether it be called union, or more properly communion or conjunction,, 
the Lord effects it wholly on both ſides by his own power, for the creature cannot. 
join itſelf to its Creator, but the Lord joins man to himſelf by a principle of love in 
man from God, He that is joined unto the Lord, is one ſpirit,” x Cor. vi. 17. 


Indeed 


. 


3 
XIII. 
That the caſe is quite otherwiſe with the brute creatures. 


15. They who judge only by their bodily ſenſes, are apt to con- 
clude, that the brute creatures are endowed with will and under- 
ſtanding as well as men, and that the only difference between them 
in this reſpect is, that the latter have the gift of ſpeech, and ſo are 
able to expreſs their thoughts and affections by words, and the 
former only to vent them by inarticulate ſounds; whereas the 
beaſts have neither will nor underſtanding in a proper ſenſe of theſe 
words, but only ſomething analagous to them. The proper 
diſtinction of man is, that his underſtanding admits of an elevation 
above the affections and defires of his will, and from its higher 
ſtation can examine, judge and control them; but it is the 
property of the brute to be carried away blindly by its natural pro- 
penſities; therefore he only can truly be ſaid to act in the character 
of a man, who keeps his will in ſubjection to his underſtanding, 
as it is the mark of a beaſt to have its underſtanding, ſo called, 
ſubject to its will or appetites. The concluſion to be deduced from 
hence is, that as the human intellectual faculty is receptive of the 
divine light (which though derived from God, yet has the ap- 
pearance of being man's proper own from the power of changing, 
combining and analyzing his ideas) therefore his true underſtand- 
ing is a ſpiritual and vital principle; and the ſame may be prædi- 
cated of his will, as being receptive of the influx of divine love ; 
whereas thoſe of the brute animals come under no ſuch prædica- 
ment; and hence it is that they who think and act only from 
the natural impulſe of their corrupt affections, are compared in 
ſcripture to the brute beaſts which have no underſtanding : And 
indeed all ſuch in the other world, when ſeen at a diſtance, 
reſemble them and act like them, only with this difference, that 
they might act otherwiſe if they would: But on the other * 

24 


Indeed all chriſtians are taught by their ſyſtems of faith to acknowledge this truth, 
and to confeſs it in their forms of devotion, but when out of their ſyſtems, moſt 
ſeem to have no knowledge or belief of it; ſo great is the difference between the bare 
creed of a ſyſtem taken up by education and continued in a formal cuſtomary way, 
aud believing on a thorough principle of conviction. 


* 
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they who ſubdue the evil of their nature, and regulate their lives 
by the laws of wiſdom, appear in the ſpiritual world in beautiful 
human forms, and are as the angels in heaven. In beaſts the 
intelle& is never elevated above the will, ſo as to be able to direct 
or control it, but always correſponds with it ; now the will being 
from heat, and not from light, it is blind, and conſequently the 
underſtanding in brutes, as not riſing higher, is blind alſo, and 
therefore they neither know nor underſtand what they do; they 
act indeed, but then it is only from that lower kind of influx from 
the ſpiritual world through the natural] which is called inſtinct, 
and has nothing in it of thought from intellectual knowledge in 
what they do, they being ſtimulated to action by the impulſes of a 
natural love implanted in their nature by the Creator, and operating 
through the offices of the natural ſenſes; whereas the mind of man 
haas its perceptions from the light of heaven, which renders him 
both rational and converſible, for it is an irradiation of the divine 
light that thinks, and thought that ſpeaks. If it be objected, that 
brutes act more uniformly according to the laws of their nature 
than many men, and ſome of them in a way that approaches near 
to reaſon and. morality ; it is anſwered, that this ariſes from their 
underſtanding being conſtantly and regularly ſubſervient to their 
will, according to their order in creation, which they never vary 
from as men do through falſe reaſoning and the fluctuation of their 
wills. Let it be obferved here, that wherever the words till and: 
under/tanding have been made uſe of in this ſection, with reference 
to brute animals, they are only to be underſtood by way of analogy 
or reſemblance to thoſe faculties in the human mind. The actions 
of a beaſt, conſidered as thus deſtitute of intellectual knowledge, 
may be compared to a perſon walking in his ſleep when the will to 
motion is in exerciſe, but the uſe of the underſtanding is ſuſpended ;. 
or to a blind man led along the ſtreets by a dog: They may be 
likened to ideots, who, from cuſtom and habit, can perform ſome 
things with great exactneſs; or to ſuch unhappy perſons, who 
being deprived of their memory and underſtanding, yet know how: 
to put on their cloaths, eat, and anſwer many other calls of nature, 
from habit or a blind impulſe of the will, without deſign or thought. 
From theſe ſimilitudes we may ſee the error of thoſe who aſcribe 


rationality to brutes, and diſcriminate them from the human ſpecies 
only 


| „ 
only by their external figure and want of ſpeech; from whence 
they argue, that if man is immortal, ſo are they, and that if they 
have no exiſtence after death, ſo neither has he; beſides many other 
groundleſs ſurmiſes proceeding from a total ignorance of the nature 
of the human will and underſtanding, and of the ſcale of man's 
aſcent to heaven . 


XIV. ; 


That there are three degrees both in the ſpiritual and in the natural 
world, hitherto unknown, according to which the laws of mflux 
have their operation. 


16. In the method of inveſtigating cauſes from their effects, we 
make uſe of two kinds of degrees, whereby to eſtimate things; 
the one is expreſſed by order, as prior and poſterior ; the other by 
condition or quantity, as greater and leſs. Thoſe degrees which 
diſtinguiſh by order are called degrees of altitude, and alſo diſcrete 
or disjunct; and thoſe which diſtinguiſh by condition or quantity, 
as greater and leſs, are called degrees of latitude or continuous : 


The former is expteſſive of a thing generated from another or 
| ſimilar 


It is really offenſive to ſee the pains taken by ſome men of groveling minds, 
thus to debaſe human nature, and -rob it of the high privileges which God has 
beſtowed upon it, as though they thought it ſome great point gamed to be ranked on 
a level with the beaſts that periſh. We envy them not the ſatis faction ariſing from 
ſuch a perſuaſion, but defire to be excuſed from parting with our comfortable and 
aſſured hope of a blefſed immortality. It is true, man is capable of rendering himſelf 
no better, nay even worſe than brute animals, by a wrong choice, and the 
abandon of himſelf to earthly affections and ſenſual indulgences ; but then by a right 
uſe of his faculties, and the means of grace, he is alſo capacitated for angelical per- 
fection. The truth of the matter is, theſe levellers ſee not as yet in themſelves or 
in the goſpel, the diſcriminating privileges of man, by which he is the object of 
God's peculiar care, and they are ſtrangers to his high relation to the divine nature 
through God incarnate, and the rezenerating operations of his Holy Spirit, which by 
the influxes of heavenly light and love, qualify him for fellowſhip with God and 
Joy unſpeakable. Beſides, theſe men are utterly ignorant of one great end and 
deſignation of the animal world, viz. that every ſpecies, claſs and tribe thereof, are 
correſponding types of ſpiritual things, and of the affections and properties in the 
human nature, jo that man might read himſelf in them, for they are replete with 
leſſons of moral inſtruction, though unconſcious of it themſelves ; and accordingly 
the ſcripture in many places refers man to them for this end. And that they were 
deſigned for the uſe and ſervice of man, his ſovereignty over them ſhews, though 
much of this is loſt by the fall. 
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fimilar to it, but not the ſame, as a nerve conſiſts of fibres, and 
fibres of fibrillæ, &c. The latter expreſſes the modality of a thing. 
of the ſame degree of altitude, according to its increment or decre- 
ment in length, breadth, &c. as a column of air, æther, &c. 
greater or leſs : Now all things, both in the ſpiritual and natural 
world come under the prædicaments of theſe two kinds of degrees &, 
whether they be of the animal, vegetable or mineral kingdom, and 
alſo the expanſe of the atmoſphere in its whole extent from the ſun 
to the earth +. There are three diſtin atmoſpheres according to 
the degrees of altitude [diſcrete] both in the ſpiritual and in the 
natural world, and that becauſe each of them has its proper ſun; 
thoſe of the former are ſpiritual ſubſtances, like the ſource: they 
proceed from, and thoſe of the latter material; and as theſe 
atmoſpheres are both the veſſels and vehicles of light, it follows 
that there muſt be three different degrees of both : Now as in the 
ſpiritual world light, in its efſence, is wiſdom, and heat love, as 
was ſhewed before, conſequently there are three degrees of wiſdom 
and three degrees of love, which conſtitute three degrees of life, 
differently graduated according to the different mediums they pals. 
through. The concluſum from the foregoing premiſes is, that 
there are three angelical heavens; the higheſt (Which is alſo called 
the third) in which are angels of the ſupreme order: The middle 
or ſecond, in which are angels of the middle order; and the loweſt 
or firſt, in which are angels of the loweſt order. Theſe heavens 
E are 


* The terms diſcrete and continuous, as they reſpect things connected or disjunct, 
are well known in the ſciences, though they ſeem to be here uſed by our author 
with ſome difference in the application: Our known atmoſphere, in different 
regions of it, is ſaid to be more rare or more denſe; this kind of eſtimation is ac- 
cording to the degrees of continuity : But if we allow of three ſeveral atmoſpheres, 
one within another, as ſuppoſe, of air, æther and phyſical ſpirit, then we expreſs 
ourſelves according to the rule called diſcrete or disjunct; the former reſpects the 
different mode or condition .of the ſame thing, the latter has reſpect to things. 
differently conſtituted, though of the ſame denomination, or in other words, to. 
things ſpecifically different though generically the ſame. | 

+ That our atmoſphere deſcends from the ſun in a ratio of denſity, according to- 
the reſpective diſtances. from it, is a diſcovery of the author's. That the air ceaſes. 
to be of any uſe hitherto known, at a certain given diſtance from the earth, proves. 
nothing againſt it: That the atmoſphere terminates at any intermediate diſtance be- 
twixt us and the ſun cannot be demonſtrated; and conſequently no generally re- 
5105 opinion founded on the pretent ſyſtem of phyſics can invalidate his. 

ertlon. > 25 


(Im) 


are diſtinguiſhed according to the different degrees of wiſdom and 
love in their reſpective inhabitants; for example, The angels of the 
loweſt order are in the degree of ſcientific love, or that kind of love 
which is joined with the ſcientific knowledge of goodneſs and truth 
[in amore ſciendi vera & bona”: The angels of the ſecond order, in 
intellectual love, or that kind of love which is joined with intuition, 
or the cleareſt intellection of things good and true: And the angels 
of the third heaven, are in the ſapient or ſupreme degree of love, 
or love joined with wiſdom, which includes the two former degrees, 
and conſiſts in the moſt perfect application of them to al! the offices 
and purpoſes of the angelical life, true wiſdom conſiſting in the 
right exerciſe and practical uſe of intellection and ſcience ®. As 
the angelical heavens are divided into three degrees, ſo allo is the 
human mind, it being an image of heaven in the loweſt form or 
ſcale of beings ; therefore man is capable of becoming an angel of 
any of the three heavens, according to the degree of his reception 
of wiſdom and love from the Lord; an angel of the loweſt heaven, 

if in ſcientific love; an angel of the middle heaven, if in intellectual 
love; 


In order to render our Author's diſtinctions in this place mort intelligible, let it 
be obſerved, that by ſcience he means the loweſt degree of knowledge, neareſt to a 
level with the ſenſes, and acquired by an 1 apprehenſion of things. By 
intelle& or underſtanding he means a more interior and recondite kind of know- 
ledge, penetrating into the nature and origin of things, and ſeeing them in the 
ground of truth: And by wiſdom he means truth, expreſſed in its powerful diſplays 
of life and action. The loweſt claſs of angels called ſcientific are wiſe in their 
degree, becauſe in holineſs and love: They ſee how the viſible things in heaven 
repreſent and correſpond to things divine, they diſcern and adore God in his works 
and love one another: The intellectual angels are ſtill more highly graduated in 
knowledge and love, and fee truths, not only in their external forms, but alſo in 
their unvailed eſſences and manifold connections, and receive in proportion more 
copious influxes of divine love: And yet theſe are far excelled by the tranſcendant 

rfections of the ſapient angels, who are ſo many beauteous forms of wiſdom and 
[ove in all their active miniſtrations and offices, Theſe diſtinctions brought down 
to man will have a different appearance, becauſe love and knowledze in this 
degenerate ftate of our nature may be and often are divided: Senſual men may have 
much ſcientific knowledge in natural things, and even in the doctrines of religion, 
without any thing of true faith or good life, and ſo without being any better for it: 
And intelleQual men may ſearch deep, ſpeculate highly, reaſon acutely, and attain 
even to ſome degree of angelical underſtanding, and yet through want of love and 

works, come ſhort of ſalvation ; whereas the humble man that loves God and 
his neighbour, and puts his little knowledge into practical uſe, poſſeſſes the true 
wiſdom and is acceptable to God, be he chriſtian or heathen ; his way is ſafe, his 
end his happineſs, and he may be qualified, through an after-knowledge of and 
faith in his Saviour, for the ſociety of angels even in the third heaven, 
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love; and an angel of the third heaven, if in ſapient love “. For thiz 
diſtinction of the human mind into three degrees of altitude, ſee 
more in the memorable narrative in my treatiſe De Amore Conjugiali, 
No. 270. Hence it appears, that all ſpiritual influx deſcends from 
the Lord: to man and into- man, according to the three degrees 
before mentioned, and is received by him according to his corre-- 
ſponding degree of wiſdom and love. The knowledge of this 
doctrine of degrees is highly requiſite at this time, when ſo many, 
through a total ignorance of it, reſt contented with that loweſt kind 
of knowledge which they. receive through their bodily ſenſes, 


whence it comes to pals, that their minds being vailed with a 


covering of thick darkneſs,. they are unreceptive of ſpiritual light 


from above: No wonder that ſuch. fall into naturaliſm (or that 


heatheniſh kind of philoſophy which reſolves all into nature) when- 
ever they go about to-reaſon on the conſtitution of the human ſoul 
and mind, and. more eſpecially if they extend their enquiries.to the 
ſubjects of heaven and immortality. In their vain: reaſonings on all 


fuch ſubjects, the fancied wiſdom of thefe ſcioliſts may be com- 


pared to the futile prognoſtications of thoſe ignorant ſtar-gazers,. 
who, whilſt they pretend to tell other men their fortunes, are 


E 2: ignorant 


* It is a common notion, that the bleſſed ſaints in heaven are not of any order 
of angels, but claſſed under a different character; and the common ſyſtems of divinity- 
lead to ſuch belief, Were the matter al:ogether doubtful from ſcripture, the 
author's teſtimony. would be. ſufficient with ſuch as are in a diſpoſition to receive it, 
to determiae this point, ſince he affirms, that through a particular vouchſafement. 
of the divine favour, he has held a conſtant intercourſe with angels for theſe five and 
twenty years paſt; but the matter is decided by more than human authority, as 
might be-evinced from many paſfages-in the ſacred writings, where ſaints and 4 
are uſed as ſynonymous terms; but the inſtance of the angel's- refuſal of worſhip 
from St. John, as recorded in Rev. xxii. 9. will be allowed ſufficient for-a note on 
this ſubject: See thou do it not, for I am thy fellow-ſervant, and of thy brethren; 
<< the prophets, and of them which keep the ſayings of this book: r Br God,” 
It is likewiſe obſervable from this paſſage, that the goſpel of Chriſt, as a rule of life, . 
is not to be conſidered only as a temporary di ſpenſation reſpecting mankind in their 
preſent ſtate, but alſo as a kind of tranſcript of thoſe heavenly laws whereby even the 
very angels regulate their lives and behaviour, both in reference to God and one 
another; for though they are actuated by that love which is a law-unto itſelf, . as 
touching the principle of duty and willing obedience, yet we are not to ſuppoſe that 
the divine ceconomy, even in the-kingdom of bliſs, is without its celeſtial inſtitutes, , 
as well for the ſettled purpoſes of order and government, as to ſerve alſo for a. 
directory to the angels in their ſeveral ſtations and relations, and in that diverſified ; 
intercourſe of benevolent and ſocial offices which add fo much to the. joys of thaſe- 
friendly beings, and make glad the city of God. £5 
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ignorant of their own ; or to thoſe prating goſſips ever buſy about 
nothing, who profoundly deſcant on whatever paſſes in the neighbour- 
hood, without knowing any thing of the matter. When ſuch diſſecters 
of truth undertake to analyze metaphyſical ſubjects, can we wonder 
if butchers ſhould ſet up for teachers of anatomy from the ex- 
perience they have gained from the inſide of a calf. In a word, to 
ipeculate on ſpiritual things from mere natural knowledge, without 
any influx of ſpiritual light, is no better than dreaming; and to 
reaſon on them from no other fund, but as talking in one's ſleep. 
See more on this ſubject of the three degrees in a work De Divino 
Amore & Divina Sapientia, printed at Amſterdam, 1763. From 
No. 173 to 281. a 


XV. 


That the ends propoſed (or that for the ſake of which any thing 1s 
done) as they are firſt in the intention, ſo are they. firſt in order : 
in the ſecond degree of order are the cauſes or means ujed for the 
accompliſhment of thoſe ends : And in the third degree of order are 
the effects, or accompliſhment itſelf, a 


17. It is a ſelf-evident propoſition, that the end is not the cauſe, 
but productive of the cauſe ; and that the cauſe is not the effect, 
but productive of the effect; and conſequently that they are of a 
threefold diſtinction and conſideration. The end which man 
propoſes in any thing is the object of his love, which is ſeated in 
and conjoined with his will; for what he loves, he intends, wills 
or deſires: The cauſe is the work of his underſtanding, for in and 
through that the end ſeeks the efficient means of its own accom- 
pliſhment ; and the effect proceeds from, and is according to the 
operation of his corporeal powers: So that there is a triplicity of 
order in man, correſponding to the three degrees of altitude men- 
tioned in the foregoing chapter; and when this triad has proceeded 
to its conſummation, then the end has found itſelf in the cauſe, 
and through the cauſe in the effect; and conſequently, in the effect, 
all three co-exiſt or are conjoined as one. Hence it is that we read 
in the word of God, that man is to be judged according to his 


works; for the end (or the love conjoined with his will) and wn 
| cauſe 


C27 1 


cauſe (or the operation of his underſtanding) are included in his 
outward works, and ſo conſtitute the quale or quality of man “. 
They who continue ſtrangers to this doctrine of influx in its pro- 
greſſion according to the three degrees before mentioned, terminate 
the ideas of the mind in the atoms of Epicurus, the monads of 
Leibnitz, or the ſimple ſubſtances of Wolfius, who makes them 


to be ſo ſmall as to be incapable of diviſion without annihilation . 
| Thus 


»The intelligent reader will in this ſhort analyſis of the- Author ſee the futility 
of that controverſy which has ſo long diſturbed the peace of the church concerning 
juſtification by faith, and juſtification eee and by the help of this diſtinction 
clearly perceive how both ſides have miſtaken the ſubject ; for faith, as an act of the 
underſtanding, enters into the work, nay is the cauſe of it; for no work conſidered 
merely in itſelf is good or bad in a moral ſenſe, but takes its quality from the prin- 
ciple and intention of the agent; ſo that a good work implies a right faith expreſſed 
in act or deed, otherwiſe the work, though apparently good, is not morally ſo, but 
counterfeit or hypocritical, and therefore no true expreſſion, but a lie. But the 
Author's diſtinction goes farther, for it ſhews that love or charity is alſo in every 
good work, and eſſential to it, for love in the will is the end of the work, and alſo 
the firſt moving principle, and ſo operates by and through the cauſe in the outward 
act: So that a good work is love, faith and operation or act, or two ſpiritual 
principles manifeſted in a corporeal or natural repreſentation. The importance of 
this truth is recommended to the reader's attentive conſideration. 

I The philoſophy of theſe three authors is evidently the ſame, for whether they 
call their firſt principles by the name of atoms, monads, or ſimple ſubſtances, it 
equally reſolves itſelf into the corpuſcular phyſiology of the ancient Atheiſts, who 
denied the exiſtence of immaterial ſubſtances, and ſo traced all the operations of the 
human mind from material influx, inſomuch, that according to them, all the rational 
endowments, with every virtue and amiable quality that diſtinguiſhes and adorns the 
nature of man, are no other than impreſſions ſome how er other made on his blood 
and brains by particles of matter: Nay, they choſe rather to afcribe the conſtitution 
of the world, and all the wonders of wiſdom in it, to *the fortyjtous concourſe aj 
agency of - ſenſeleſs matter, than to the power of an omniſcient Creator. Something 
of theſe fooleries (though ſufficiently exploded and confuted by the wiſer heathens, 
eſpecially the Platoniſts) has been revived not long fince, though in another ſhape, 
under the names of vortexes, efluvia, ſimple ſubſtances, &c. by men vainly affect- 
ing to appear wiſer than their neighbours, by ſhewing how the works of creation 
might be without the help of God almighty : Such impious abſurdities have indeed 
now loſt all credit, nor have we any Tartu advocates hardy enough to appear in 
their defence; but yet infidelity is not leſſened though confuted ; it has only changed 
its form, for its votaries finding themſelves unable to defend ſuch palpable errors, 
they have taken the negative ſide, and ſhew their enmity to the truth by con- 
tradition and diſputing againſt every thing that is advanced on the fide of religion. 
Nature'is their all in all, the words Teſus and Lord are offenſive to them, and the 
name of God ſticks in their throats, except when they uſe it unmeaningly or pro- 
fanely, and then they can utter it freely; ſo far has an evil heart of unbelief rendered 


them free to evil but not to good. 
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Thus they ſhut the door againſt all intellectual knowledge, allow- 


ing to man no other ideas than thoſe he is furniſhed with through 
the ſenſes, thereby declaring in effect, that ſpirit is nothing more 
than matter highly rarefied and attenuated; that the beaſts are as 
well entitled to the predicament of rational creatures as men ; and 
that the human ſoul is nothing more than a breath of air, with 
many other like abſurdities. Foraſmuch as all things, both in the- 
ſpiritual and in the natural world, have their progreſſions refpective- 
ly according to the degrees mentioned in the foregoing ſection, it 


is evidently a part of human wiſdom to take cognizance of and 


diſtinguiſh them ; for the prevailing love is the criterion by which. 
2 man is to know himſelf, ſeeing that the ends he purſues (or the: 
tendency of his will) the efficient cauſe or means he makes uſe of 
(which is the exerciſe of his underſtanding) and the effect or 
zccompliſhment (which are his executive bodily powers) do. orderly 
follow from his love as naturally as the tree proceeds from its ſeed, 
and fruit from the tree. There are three diſtin kinds of love ;. 
the love of heaven, the love ef the world, and the love of ſelf: 
The firſt is a fpiritual love; the ſecond material, and the third- 
corporeal: Where the love is ſpiritual, all. the affections flowing: 
from it are correſpondent to it, as forms are to their effences :: So,. 
if the ruling paſſion be for the things of this world, its affeCtions. 
of courſe are earthly: And if it be the love of ſelf and pre-eminence- 
over others that takes poſſeſſion of the heart, this infects the whole 
man with an idolatrous ſelfiſhneſs, and that becauſe this kind of 
love ſolely reſpects a man's own perſon :- Therefore, as has juſt- 
deen obſerved, he that knows the predominant love of any one, 
and alſo underſtands the progreſſion of ends to their cauſes, and 
of cauſes to their effects (which follow in regular ſequence accord- 
ing to the degrees of altitude) he knows the whole man, Thus. 


the heavenly angels immediately diſcover the diſpoſition and 


character of every one they converſe with, for they inſtantly diſ- 
tinguiſh his kind of love by the particular ſound of his voice; the 
turn of his mind from his countenance ;. and his whole demeanour- 


from a ſingle geſture *. 


* As the Author here ſpeaks from-experience, there was no occaſion for his uſing 
any hypothetical form of ſpeech, but declarative only : And accordingly, whenever: 


he enters upon any narrative or obſervation relative to his intercourſe with * or: 
_ Jpirits. 
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That from the foregoing principles we may trace ſpiritual influx from 
its original ſource to its ultimate effects. | 


18. What has hitherto been ſaid on the ſubject of ſpiritual influx 
reſpe&s chiefly its progreſſion from the ſoul to the body, and not 
from God to the ſou], and that becauſe of the univerſal ignorance 
that prevails with reſpect to the ſpiritual world and its ſun, from 
which this world receives its ſpiritual emanations of influx : How- 
ever, as I am giſted with the privilege of being converſant in both 
worlds, and of beholding the ſuns of both, Iam obliged in con- 
ſcience to make this diſcovery to mankind ;*for the uſe of know- 
ledge is to communicate it to others, that they may be the better 
for it: To do otherwiſe is to be guilty of ſpiritual avarice, and to 
act the miſer who hoards up his treaſure for the ſake of looking at 
it, and counting it over without any intention of uſe. Now, in 
order to a more thorough underſtanding of the nature of ſpiritual 
influx, as it proceeds from its original ſource, it is requiſite to know 
the effential difference between that which is fpiritual and that 


which 1s natural, and alſo to form a right conception of the nature 
| of 


ſpirits of any claſs in the ſpiritual worlds (as he does perhaps in a thouſand parts of 
his works) he takes up his ſubje& with that confidence in the truth and knowledge 
of what he ſays, that needs no preface or apology. He delivers facts to thoſe that 
can receive them upon the credibility of his teſtiomy; and he offers ra: ional argu- 
ments where the nature of the ſubject requires it; but as even theſe will loſe much 
of their force on minds involved in prejudices through education, confirmed errors, 
or the faſhionable incredulity of the times, it is not to be expected that his works 
will meet with a ready reception from the generality. What the Author aſſerts here 
in relation to the wiſdom of angels, is the leſs to be queſtioned, as even ſome men 
from an extraordinary degree of ſagacity and penetration are able to form a judgment 

of the particular tempers and diſpoſitions of perſons even at firſt ſight; nay ws have 

gone ſo far as to affirm, that ſomething may be gathered as to the particular temper. 
ament of a perſon from his autography or hand-writing, when undiſguiſed ; and 
that there is an obſervable difference betwixt that of males and females is generally 
allowed. After all, as there is a certain idioſyncraſy in the bodily conſtitutions of 
men, ſo there is alſo a certain peculiarity in the formation of their minds which will 
appear to the acute diſcerner with ſignatures of diſtinction in all they fay and do: 
_ how far this is reducible to the rules of a ſcience I take not upon me to. 

rm. WOT. | | 
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of the human ſoul; and therefore to ſupply what is wanting in this 
ſhort lucubration I refer the reader for farther inſtruction on theſe 
lubjects to certain memorable relations in my work De Amore Con- 
jugialt, viz. For article piritual, ſee No. 3 26 to 329. For article 
buman ſoul, ice No. 315. And for article, znfiux of ſpirit into 
matter, tee No. 415 to 422. | | 

19. I ſhall here annex the following memorable relation. After 
this lucubration was finiſhed, I prayed that the Lord would pleaſe 
to grant me an interview with the diſciples of Ariſtotle, with thoſe 
of Deſcartes, and alſo with thoſe of Leibnitz, to the end that I 
might hear from them their tenets concerning the communication 
and operations of the foul and body; and in anſwer to my prayer *, 
nine perſons preſented. themſelves to my view, three of each claſs, 
and ranged themſelves in order, the Ariſtotelians towards my left- 
hand, the Carteſians towards my right, and the Leibnitzians behind 
them, and through the intermediate ſpaces, at a great diſtance off, 
appeared three men as if crowned with laurel, whom I knew, by 
an influxile perception, to be the three founders of thoſe fects : 
Behind Leibnitz, ſtood one who had hold on the ſkirt of his 
garment, and I was told that he was Wolfius. Theſe nine men, 
at their firſt interview, behaved courteouſly to one another, but on 
the appearance of a ſpirit from beneath with a torch in his right-hand, 
which he waved before their faces, they immediately commenced 
enemies, three againſt three ; for they became inflamed with the 
zeal of diſputation. The Ariftotelians, who where of the ſchool- 
men, began the debate, ſaying, Who does not perceive that influx 
proceeds from outward objects through the ſenſes into the ſoul, and 
that as plainly as a man is ſeen te paſs into a room at the door ; and 


conſequently that ideas are excited in the foul by the laws of ſuch 
influx ? 


This will probably appear to ſome as too light a matter for the ſubje& of a 
particular prayer to God; and poſſibly ſuch may think the ſame of G.deon's in 
reſpect to the watering of his fleece, &c. even after that renowned hero had. been 
miraculouſly promiſed the victory over the Midianites, Judges chap. vi. But ſuch 
objections proceed from reaſonings of human weakneſs, and from ignorance as touch- 
ing the particular diſpenſation of thoſe perſons who are favoured with heavenly com- 
munications and an intercourſe with the angelical kingdoms : To ſuch his beloved 
children the Lord condeſcends as earthly parents do to theirs, and gratifies them 
even in little things.—So great is his love ! though conſidered in himſelf alone, the 
nations af the earth are before him but as the ſmall duſt of the ballance,—So great is, 
his Majeſty ! | | | 
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influx > When the lover beholds the miſtreſs of his ations” does 
not the beloved object firſt cauſe his eyes to ſparkle, and through 
them communicate the amorous paſſion of his ſoul ? When a heap 
of gold prefents itſelf to the view of the greedy miſer, how does the 
fight of the darling metal delight his eyes and kindle in his foul an. 
_ ardent defire to poſſeſs it! And when the vain man hears himſelf 
piaited, how does the pleaſing ſound raviſh his ears; and through 
them convey ſelf. complacenc into his ſoul ! Do not then thele, 
among other numberleſs inftances, demonſtrate that the bodily 
ſenſes are the only inlets to the ſoul, and ſufficiently eſtabliſh the 
doctrine of phyſical influx? To this the Carteſians, who hitherto 
flood with their fingers upon their eye-brows in a muſing poſture,” 
replied as follows: What delufion is here! and how do you reaſon 
from fallacious appearances only! Ts it not eaſy for you to know, 
that it is not the organ of viſion in the lover that admires and deſires 
the beloved object, but his foul > That it is from his foul that the 
miſer covets the golden heap, and not from any bodily ſenſe? And 
_ laſtly, that it is the ſoul of the vain man that loves himſelf in the 

praiſes of the flatterer ; for it is the perceptive faculty that produces 
ſenſe, and all perception is from the ſoul. Shew, if you can, what 
ele caufes the tongue and lips to ſpeak but thought, or the hands 
to work but the will ; now thought and will proceed from the ſoul, 
and not from the body ; and hence likewiſe it is that the eyes ſee, 
the ears hear, and the reſt of the corporeal organs diſcharge their 
reſpective functions: From theſe, and many more convineing proofs, 
every one that has a grain of intellectual Knowledge may know of a 
truth, that influx proceeds not from matter to ſpirit, but con- 
trariwiſe, and therefore we call it by the name of ſpiritual, and 
ſometimes by that of occaſional influx. After this, the three Who 
were followers of Lezbnitz, and ſtood behind the other two triads, 
cried out and ſaid: We have heard and compared the arguments 
on both ſides, and find that each has both its advantage and dif- 
advantage in different parts of the diſpute, and therefore, if 
* agreed to, we will 1 the difference :* And being aſked 
how? they anſwered, * By ſetting aſide all influx from the foul to 
© the body, and allo from the body to the ſoul, and by maintaining 
© a joint conſent” and (inſtantaneous operation of both together, 


© which a celebrated author has properly diſtinguiſhed by. the —_ | 
F © of: 
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© of Pre-eftabliſhed Harmony. Upon this, a ſpirit appeared again 
with a torch, now in his left-hand, which he waved behind their 
heads, upon which their ideas became confuſed, and they all cried 
out with one voice, We neither know bodily nor ſpiritually which 
© fide to take, and therefore let us decide the diſpute by caſting 
© lots, and abide by that which comes up firſt :' This ſaid, they 
took three lots, on one of which was written Phy/ical Influx : On 
the ſecond, Spiritual Influx: And gn the third, Pre-eſtabliſped 

: Theſe they put into a receiver, and appointed one of their 
number to be the drawer, who drew out that lot on which was 
written Spiritual Influx; on which they all ſaid, ſome with a loud 
and diſtinct voice, others more faintly and inwardly : © Let us abide 
< by this: when an Angel immediately appeared, and ſaid to them, 
Do not ſuppoſe, that this lot came to hand by mere chance, but 
© know that it is by divine direction, that ſo you who could not diſ- 
* cover the truth becauſe of the confuſion of your minds, might have 
< it thus preſented to you in the way of your own chuſing *. | 


20. I was aſked by a certain perſon many | years ago, How I. 
from a philoſopher, came to be a divine: To which I anſwered ; 
© Even in the ſame way that fiſhers became diſciples and apoſtles 


lt is eaſy to foreſee, that they who indulge a ludicrous turn of mind, and ſo ſet 
themſelves to ridicule thoſe things which they are determined not to believe, and 
therefore cannot receive, will take occaſion from the ſubje& of this ſection to exerciſe 
their raillery : But they will do well to conſider what ſpirit they are of, and what 
are their leading motives to act the part of mockers and jeſters on ſerious accounts 
of things delivered by a ſerious and credible witneſs relating to the world of ſpirits, 
(in which they e x muſt appear ſhortly in one character or another, whether 
they believe it or not) If they write for hire, or to purchaſe a dinner, they are to be 
pitied for the temptation which their neceſſities lay them under; but let them at the 


ſame. time reflect, that it is an ill- bought meal that muſt be paid for with remorle : 


If for the ſuppoſed reputation of being thought witty on ſuch ſubjects ; they are to be 
told, that to treat ſpiritual things with derifion is the ſport only of fools, but 
offenſive to all wiſe men: But if they are actuated by a reſolute oppoſition to the 
belief of a ſeparate ſtate of fouls after death, or to the poſſibility of our having any 
communication with them in this life ; in this cafe they muſt take the fate of their 
| 7 1 incredulity; 


( 43 ) 


© by our Lord's appointment, for that I alſo was a fiſher from my 
« early youth in a figurative ſenſe of that word: Upon which he 
aſked me, what it fignified in ſuch a ſenſe? I replied, That the 
word Fiſher in the ſcriptures, taken in its ſpiritual meaning, ſigni- 
fies one that ſearches out and teaches, firſt, natural truths, and 
| afterwards ſuch as are ſpiritual, in a rational way. Upon his 
putting the queſtion, How this could be proved? I faid, from the. 
following texts: The waters ſhall fail from the ſea, and the rivers. 
e ſhall be waſted and dried up: The fiſhers alſo ſhall mourn, and 
c all they that caſt angle into the brooks ſhall lament,” Iſa. xix. 5, 8. 
And elſewhere, *< They [the waters] ſhall be healed, and every 
« thing ſhall live whither the river cometh : And it ſhall come to 
ce paſs, that the fiſhers ſhall ſtand upon it from En-gedi even unto 
« En-eglaim ; they ſhall be a place to ſpread forth nets ;. their fiſh. 
_ « ſhall be according to their kind, as the fiſh of the great ſea, 
« exceeding many,” Ezek. xlvii. 9, 10. And again: Behold I 
will ſend for many fiſhers, ſaith the Lord, and they ſhall fiſh 
them, [i. e. the children of Iſrael} Jer. xvi. 16. Hence we 
may learn why our Lord made choice of fiſhers for his diſciples, 
| and 


incredulity ; there is no reaſoning with them, nor does our Author write. for ſuch, 
As to the doubts and objections of the ſincere and modeſt enquirers after truth, 
candour and reſpect are due to the ſcruples, nay even to the very diſſent of ſuch- 
eſtimable men. In the mean while, let it be remarked, that though all things re- 
lating to the condition, laws and circumſtances of the ſpiritual world not made 
| known before, muſt neceſſarily appear ſtrange at the firſt diſcovery, yet let us not 

therefore raſhly pronounce them inadmiſſible: For, if the Lord, in theſe laſt days 
has been pleaſed to. raiſe up a living witneſs to bear teſtimwony to the new Jeruſalem. 
ſtate of the church approaching (before prophecied of in the Revelations) and to 
make manifeſt by him many ſecret things. belonging to the inviſible kingdoms, and 
the ſtate of departed ſouls. (as is to be ſeen throughout his works, eſpecially in his 
book De Calo el Inferno ex. auditis & vijis) and this in order to convince many of their 
unbelief, to ſtrengthen. the faith of others, and that no excuſe may henceforth re- 
main to ſuch as are ever crying out, Shew us one from the dead, and we will 
© believe:” I fay, if the Lord has thus condeſcended, in mercy to the preſent 

miſerable ſtate of the church, to ſend one of our brethren; yet in. the fleſh, to teſtify, 
of theſe things, to alarm, inſtruct, and expound unto us, from the ſcriptures, the 
way of God more perfectly; in this caſe, here is a diſpenſation; confeſledly awful and: 
important, and ſufficient, at leaſt, to awaken our. attention to examine into the 
credibility of the witneſs, and to ſee if theſe things are ſo, But if we will continue 
in the ſame ſtate of degeneracy and unbelief that the world was in under the preach- 
ing and warnings of Noah, how much more inexcuſable than they, ſhall. we be found, 
who will neither believe Moſes nor the Prophets, nor yet Jeſus Chriſt, nor one ſent; 


from the dead! 


( 44 ) 
and ſaid unto them, Follow me, and I will make you fiſhers of 
% men,” Matt. iv. 18, 19. Mark i: 16, 17. And likewiſe to Peter, 
after he had taken a multitude of fiſhes : « From henceforth thou 
*« ſhalt catch men,” Luke v. 10. Afterwards I explained to him 
the reaſon of this ſignification of the word Fiſhers from my book 
intitled Fpocalyphs Revelata, viz. becauſe Water ſignifies natural 
truth *, No. 50 and 932. So likewiſe does the word River, No. 
409, 432. And the word Fiſh ſignifies thoſe that are in ſcientific 
or natural truth, No. 405. And hence Fiſhers, thoſe who in- 
veſtigate and teach natural traths. Upon hearing theſe things, my 
Queriſt ſaid, with a loud voice; Now I can ſee the reaſon why 
© the Lord called fiſhers [in a literal ſenſe of the word] to be his 
* diſciples, and therefore I the leſs wonder that he hath alſo adopted 
you to the ſame office, ſeeing, as you tell me, you have been 
from your early youth a fiſher in a figurative ſenſe of that word, 
Hh {OS 4 5 8 1. e. 


However ſtrange it may ſeem that water, in its figurative ſenſe, ſhould ſignify © 
natural truths, yet this is eaſily accounted for from our being ſo little acquainted 
with the doctrine of correſpondences, according to which ſpiritual things are re- 
8 by natural, of which our author gives more than 2 thouſand inſtances in 
is works from the ſacred writings. It is certain that water has many various ſenſes 
in ſcripture : for example, ſometimes it ſignifies affliction; thus in Pſalm Ixix. 1. 
„Save me, O God, for the waters are come in unto my foul.” Sometimes a 
multitude of people, as in Rev. xvii. 15. The waters where the whore ſitteth are 
peoples, &c.” Sometimes it is put for the knowledge of goſpel falvation, as in 
If. lv. 1. Ho! every one that thirſteth, come unto te waters.” And as in many 
other places thirft, ſigniſies deſire of truth inthe ſoul, fo divine truth is expreſſed by living 
water, John iv. 10. &c. Hence we may eafily infer, that when uſed in an inferior 
ſenſe, it may figrify natural truth, or truths of a lower kind. Few expoſitors indeed 
have given us this laſt ſenſe of the word, as dealing bur little in this method of in- 
terpreting ſcripture by the rule of correſpondences, though the learned Dr. More, in 
his treatiſe of 7conr/ms, does allow that water may be the hieroglyphic of doctrine. 
It is alſo well known, that water has its various ſiznifications according to its dif- 
ference” of cond tion, ſituation and properties, as ſtill, running, deep, ſhallow, 
calm, troubled, (waters, &c.) or as ſea, pool, weill, brook, &c. as might 
be illuſtrated from the ſcriptures, were it conſiſtent with the compaſs of a 
note. As many paſſazes in ſcripture can only be rendered intelligible by this 
doctrine of Iconiſms; fo let it be obſerved, that though much of it has been 
long loft, yet ſometh ng of it is ſtill retained in all languages, and even in many 
inſtances where the em b em has out-lived its meaning, or in other words, where the 
analoꝑy between the type and the antitype is no longer underſtood; however, it is 
no reaton for rejecting the uſe of the correſponding term, according to the ſenſe 
given to it by authority and cuſtom, though no fimilarity or reſemblance betwixt it 
and* the thing correſponded to ſhould appear: Thus for example, many texts of 
{c:ipture are produced by our Author, in wich the word Horſe evidently ſignifies 
intellection, 


( $69 
i. e. an inveſtigator and teacher of natural truths *, as you are 
now of ſpiritual truths, the knowledge of theſe having their 
* foundation in thoſe as their correſponding types in the natural 
« world.” To which he alſo added (for he was a” man of under- 
ſtanding) The Lord only knows who is the propereſt meſſenger, 
© by whom to reveal the doctrines of the New Jeruſalem church, be 
© he an archbiſhop or only ane(of:his menial ſervants : Beſides, 
© who now-a-days is deemed qualified for the office of a divine be- 
© fore he has paſſed through philoſophical ſtudies ?' Laſtly, fays he, 
Since you have commenced divine, declare your Theological prin- 
* ciples. To which I anſwered ; Among theſe the two principal 
© ones are; that there is but one God, and that a ſaving faith Is 
neceſſarily conjoĩned with charity. To which he. replied}; 
Where are theſe denied? I anſwered; In the modern divinitys 


© if attentively conſideredꝓ. {1 49151 ffs ain 
Aae 3 i 1325} 236 19 en 10M Re nos 
igtelection, or the underſtanding of truth or doctrine; and yet we ſee not the 


analogy between theſe different terms, or between the ſign and thing ſigniſied Se 

on this article the Author's little tract, De Equo Hlbo: And to the ſeveral example 

therein ſpecified I could add many more confirming the fame interpretation from 4 
MS. of his no in my cuſtody; but this perhaps at ſome other time. Certain: it 
is, that the Horſe was a very ſignificant emblem both among the Egyptians and 

Aſiatics, and from them was adopted by the Grecians as a ſymbol of wiſdom; 
hence their Equus alatus, or Pegaſus, which their poets, after their uſual manner, 
converted into a fable: Now wings added to a-horſe elevate the Iconiſm to ſpiritual 
or divine wiſdom; And it may not here be improper to obſerve,” that this continues 
to be the adopted emblems or inſign of one of the Honourable Societies of the Temple in 
London, to thisday : How far its origin may be traced, is ſubmitted to that learned body, 
as alſo whether I am'warranted in the ſuppoſitio. of its being borrowed by the Knights- 
Templers, in their cruſades to palæſtine, from the Arabian Saracens, who boaſted 
their deſcent from Iſhmael, Abraham's ſon by Hagar, and fo might retain this among 
other Iconiſms as handed down to them through ſucceſſive ages from the ancient 


Patriarchs, who were ſkilled in this emblematical kind of knowledge. | | 
* See the Author's work, intitled Regnum Minerale, 3 vol. in folio, publiſhed at 
Eciphe,513 3401 1157 HA enn | Tre. 
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AN. 


ä 
LETTER from a FRIEND. 


Take pleaſure in the friendſhip you expreſs for me in your 
Letter, and return you thanks for the ſame ; but as to the praiſes 
therein, I conſider them as belonging to the truths contained in my 
writings, and ſo refer them to the Lord our Saviour as his due, 
who is in himſelf the fountain of all truth. It is the concluding 
part of your letter that chiefly engages my attention, where you 
fay as follows : © As after your departure from England diſputes may 
* ariſe on the ſubject of your writings, and ſo give occaſion to de- 
fend their author againſt ſuch falſe reports and aſperſions, as they 
* who are no friends to truth may invent to the prejudice of his re- 
reputation, may it not be of uſe, in order to repel any calumnies 
"of that kind, that you leave behind you fome ſhort account of 
© yourſelf, as concerning, for example, your degrees in the univer- 
* fity, the offices you have born, your family and connections, the 
* honours which I am told have been conferred upon you, and ſuch. 
* other particulars as may ferve to the vindication of your 
character, if attacked, that fo any ill-grounded prejudices may be 
* obviated or removed? for where the honour and intereſt of truth 
are concerned it certainly behoves us to employ all lawful methods 
in its defence and ſupport. After reflecting on the. foregoing 
paſſage I was induced to comply with your friendly advice by briefly 
communicating the following circumſtances of my life. 

I was born at Stockholm in the year of our Lord 1689, Jan. 29. 
My father's name was Jeſper Swedberg, who was biſhop of Welt. 
Gothia, and of celebrated character in his time: He was allo a 
member of the ſociety for the propagation of the goſpel, formed on 
the model of that in England, and appointed preſident of the 


Swediſh churches in Penſilvania and London by King Charles XII. 
* | | | In 
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In the year 1710 I began my travels, firſt into England, and after- 
wards into Holland, France and Germany, and returned home in 
1714. In the year 1716, and afterwards, I frequently converſed 
with Charles XII. King of Sweden, who was picafed to beſtow on 
me a large ſhare of his favour, and in that year appointed me to the 
office of Aſſeſſor in the Metalic-College, in which office I continued 
from that time till the year 1747, when I quitted the office but {till 
retain the ſalary annexed to it as an appointment for life : The reaſon - 
of my withdrawing from the buſineſs of that employment was, that 
I might be more at liberty to apply myſelf to that new function to 
which the Lord had called me. About this time a place of higher 
dignity in the ſtate was offered me, which I declined to accept leſt 
it ſhould prove a ſnare to me. In 1719 I was ennobled by Queen 
Ulrica Eleonora, and named Swedenborg, from which time I have 
taken. my ſeat with the nobles of the Equeſtrian order, in the 


triennial Aſſemblies of the States. I am a fellow, by invitation, of _ 


the Royal Academy of Sciences at Stockholm, but have never deſired 
to be of any other community, as I belong to the ſociety of angels, 
in which things ſpiritual and heavenly are the only ſubjects of diſ- 
courſe and entertainment, whereas in our literary ſocieties the at- 
tention 1s wholly taken up with things relating to the body and this 
world. In the year 1734 I publiſhed the Regnum Minerale at 
Leipſic, in three volumes, folio; and in 1738 I took a journey into 
Italy, and ſtaid a year at Venice and Rome. e e 
With relpect to my family connections: I had four ſiſters; one of 
them was married to Eric Benzelius, afterwards made Archbiſhop of 
Upſal ; and thus I became related to the two ſucceeding Archbiſhops 
of that See, both named Benzelius, and younger brothers of the 
former. Another of my ſiſters was married to Lars Benzelſtierna, 
who was promoted to a provincial government, but theſe are both 
dead; however, two biſhops who are related to me are ſtill living; 
one of them is named Filenius, Biſhop of Oſtrogothia, who now 
officiates as preſident of the Eccleſiaſtical order in the general 
Aſſembly at Stockholm in the room of the Archbiſhop who is infirm ; 
he married the daughter of my ſiſter: The other, who is called. 
Benzelſtierna Biſhop of Weſtmannia and Dalecarnia, is the ſon of 
my ſecond fiſter, not to mention others of my family who are dig- 
nitied. I converſe freely and am in friendſhip with all the Biſhops 
| of 
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of my country, who are ten in number, and alſo with the f 135 
Senators and the reſt of the Grandees, who love and honour me, as 
knowing that I am in fellowſhip with Angels The King and Queen 
themſelves, as alſo the three Princes their ſons, ſhew me all kind coun- 
tenance ; and I was once invited to eat with the King and Queen at 
their table (an honour granted only to the Peers of the Realm) and 
likewiſe ſince that with the Hereditary Prince. All in my own 
country wiſh for my return home, fo far am I from the leaſt danger 
of perſecution there, as you ſeem to apprehend, and are alſo ſo kind- 
ly ſollicitous to provide againſt, and ſhould any thing of that kind 
befal me elſewhere, it will give me no concern. 

Whatever of worldly honour and advantage may appear to be in 
the things beforementioned, I hold them but as matters of low 
eſtimation when compared to the honour of that holy office to which 
the Lord himſelf hath called me, who was gracioully pleaſed to- 
manifeſt himſelf to me his unworthy ſervant in a perſonal appear- 
ance in the year 1743, to open in me a fight of the ſpiritual world, 
and to enable me to converſe with Spirits and Angels, and this pri- 
vilege has continued with me to this day. From that time I began 
to print and publiſh various unknown Arcana that have been either 
ſeen by me or revealed to me, concerning heaven and hell, the ſtate 
of men after death, the true worſhip of God, the ſpiritual ſenſe of 
the ſcriptures, and many other important truths tending-to falvation. 
and true wiſdom : And that mankind might receive benefit from 
theſe communications was the only motive which has induced me 
at different times to leave my home to viſit other countries. As to 
this world's wealth, I have what is ſufficient, and more I neither 
ſcek nor wiſh for. | 

Your Letter has drawn the mention of theſe things from me, in 
caſe, as you fay, they may be a means to prevent or remove any 
falſe judgment or wrong prejudices with regard to my perſonal cir- 
cumitances. Farewel; and I heaitily wiſh you proſperity both ia 
things {ſpiritual and temporal, of which I make no doubt, if fo be 
you go on to pray to our Lord, and to ſet him always before 


vou. . SL. ; 
; SPN. #1 | EMAN. SWEDENBORG. 
0 London, 1769. 
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